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PREFACE 


Rabindranath re-thought is humanity re-evaluated. A 
modern trigger-happy world as ours is, demands a metanoia, 
atransvaluation of values. Sick men as we are in a sick 
global community, the perfume of promise for a renewal of 
consciousness and re-birth of mankind with all finer sensibili- 
ties cannot but be inhaled in the Paradise of perfection from 
all avenues so characteristically revealed by the Poet. 

Apart from the fact that humanity stands at the cross- 
roads of extinction in the cathedral of science making men 
lured Lilliputians through affluent automations and bidding 
farewell to the beyonding and mystery of unending human 
possibilities, a return to the roots through Rabindranath 
Tagore and his everlasting belief in man and his infinite possi- 
bilities might steer our baffled hopes and aspirations towards 
nobler and worthier dimensions. 

Here is a modest endeavour in, of course, a scissored span, 
the multi-dimensional avenues of human sensibilities so arden- 
tly nurtured by Rabindranath in his creative, critical, religious, 
spiritual and aesthetic vision not least unrelated to education 
or way of life. In addition, a study of the unison of the 
aesthetic sensibilities of Rabindranath and Eliot made from 
an international perspective might provoke the serious readers 
of comparative literature and invite priceless criticisms. 

Words, indeed, fail to express my endless gratitude to 
Prof. Sisirkumar Ghose, a scholar of eminence and unparal- 
lelled profoundness in Tagorean literature, who is a continual 
source of inspiration in writing this book. 

I am also more than grateful to Dr. K.R. Gupta, Atlantic 
Publishers & Distributors, who is exceptionally courteous to a 


tyro. 
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Ifthe book draws the esteemed attention of anyone 
interested in Rabindranath, I shall feel my labour abundantly 
rewarded. 


Santiniketan MOHIT CHAKRABARTI 
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Riss IN EDUCATION AND 
RABINDRANATH 


It is undeniable that education today is undergoing severé 
stress and strain. Whatever instruction our schools, colleges, 
universities are imparting does not genuinely contribute to the 
efflorescence of education and edification of mankind. 
Naturally, the social responsibilities—an urge for brotherhood 
and to be enkindled with the firing zeal for total social welfare 
—are yet to be heartily yoked upon and translated into reality. 
The student-world now is one of unreality and restlessness 
continually inviting an orgy of violence and enjoying the 
horrible death-dance of distracted sentimentalism : it is a 
world that frantically seeks shelter in the cocoon of ambition 
but it hardly finds the ideal avenue for advancement of 
individual potentialities nor is it inspired and enkindled with 
the magic spell of the teacher’s personality. In an alien world, 
education enjoys undisturbed holidays in passivity and 
denunciation of pupil-personality, Whither education ? 

Looking for a quality of life which the modern times have 
made almost impossible, a search for our foundation in the 
past—a never-inglorious heritage of educational ingenuities 
and advancement of learning amidst the Tapovana ideals so 
dearly cherished by no less a magnanimous personality than 
Rabindranath Tagore—might equip us with the most 
appropriate answer that education should inevitably steer one 
in search of oneself. In fact, the education that one receives 
must maKe an easy allowance to act and react within oneself; 
but, to achieve this objective, one’s likings and dislikings, 
tastes and temperaments must be soaked in the soul of Nature 
and must embrace _ the turmoils of the wise and wonderful 
world. As Rabindranath poignantly observes : 
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“Tf we all understand the needs of the present day, we must 
see that any new schools founded by us fulfil the following 
conditions : that their courses are both lively and varied, 
and nourish the heart as well as the intellect; that no 
disunity or discord disrupts the minds of our young; and 
that education does not become something unreal, heavy 
and abstract with which the pupils are concerned only for 
those school hours when they are at school.” 

—Towards Universal Man, p. 69 


This, then, is the atmosphere of learning—an atmosphere, 
alas, pushed aside in silence by the terrible beckonings of 
science and technology and the unusual aroma of mockeries 
in the name of gadgets. What a crisis ! 


Good-bye, Joy ! 

Obviously, modern education fails to teach our young 
generation how to hold one’s head high and how to find out 
the joy in oneself as well as in the society. The wild and 
absurd world of bookish knowledge has already brought about 
a certain sense of dissociation of sensibilities, and whatever is 
natural, beautiful and really meaningful in life amidst natural 
surroundings has been surprisingly subordinated to a sham 
sense of revolt and mental derangements, This, in all, is not 
altogether an outcome of a macabre manifestation of peculiar 
characteristics pertaining to pupil-behaviour. A bit of 
assurance worthily channelized by the teacher’s conjoint, 
communicated experiences of life might reawaken the pupil’s 
ardent qualities of sincerity and steadfastness to honesty and 
beauty of life. None can ignore that this necessitates the 


culture of simplicity so poignantly pointed out by Rabindra- 
nath : 


“Away from what is simple and the tangle goes on between 


excitement and fatigue. It is a disease of a much too civiliz- 
ed world of gadgets.” 


(Translated by me) 
—Siksha, ‘Avaran’, p. 73 


Meanwhile, the worries and anxieties of the all too sensitive 
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mind of a young learner are weathered in passivities and 
abstractions. The wings of joy within him are stripped off 
and his winged imaginations, too, are processed and re-oriented 
in the fashion-world of artificialities and imitations. Conse- 
quently, he fails to select his own avenue of advancement and 
submits himself to repetitions and mechanical drudgeries of 
life. Good-bye, then, to life and joy! 


Zero Hour 

When an altar of learning is ransacked—chairs charred, 
ceiling fans twisted, answer-scripts torn and invigilators 
manhandled—we seek shelter in the Hamletian remark : 
“Something is rotten in the state of Denmark”. But the fact 
that remains implicit and unexplained is : Denmark is created 
and never duly marked and defended through weapon of 
creativity and critical awareness. That education is never 
equivalent to a series of suggestions, class-notes on selected 
topics, made easies, overnight preparation manifestos hurriedly 
gobbled up and vomitted in answer-scripts that are somehow 
or other a prized welcome in the forms of degrees, diplomas 
and certificates is a straight pointer to the bewailing lot of the 
student-world. Amidst this crisis of character and situation, 
we create an atmosphere of exhibitionism in the garb of educa- 
tional reforms through syllabus-orientation, switch-overs in 
examination-patterns, and in holding seminars, workshops, 
study-circles, and manifold paper-pen expertise assemblies all 
adding surreptitiously to the happy-go breeding ground of 
crisis in education. But who cares and instils within ourselves 


the truth that this crisis of character and education can only 


be averted through a continuous search for self-creativity and 
n mind from time 


self-awareness that haunt the huma: 


immemorial ? Wet ae 
Unfortunately, this crisis invites the reign of indiscipline 


that hardly allows self-realization in senseless idleness. But 
self-realization, as Rabindranath distinctly asserts, needs and 
precedes self-discipline, and education should, as he suggests, 
be geared to that end so that the individual soul might embrace 
greatness in freedom enjoying endless pursuit of the inner 


world of excellence. (sikesha, qgpovan"y®. 100) 
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It is the same life that is rocked in the ocean-cradle of 
birth and of death, in ebb and in flow. 


I feel my limbs are made glorious by the touch of this 
world of life. And my pride is from the life-throb of ages 


dancing in my blood this moment. 
— Gitanjali, LXIX 


RABINDRANATH AND THE WORLD 
OF DELIGHT 


The world of man today is torn between two extremes. On 
the one hand, he frantically seeks his own identity in the meleé 
of the crowd—the silent crowd, crazy, careless and even cruel 
to himself, On the other, the sense of aesthetics within him— 
the sense that substantiates his own creative and critical 
consciousness—suffers from severe abstractions and mechaniza- 
tions and Proxies of performance. Consequently, what pains 
humanity most is the sad lot of each and every individual who 
has already lost his own world of delight. The modern man 
is neither a representative of ‘P nor is he a spokesman of ‘we’ 
but an altogether perplexed puppet of all events and affairs of 
life. The wails within him do not, for a single moment, 
attract sympathy and consolation from others. Nor are the 
delights within him worth appealing to anybody, to himself 
notwithstanding. 

The bewildered Samson, as each individual is today, cannot 
open himself out to anybody. His sense of joy that dies down 
in abstractions of modernity loses the inner worth of 
efflorescence, The emancipation of individuality, of softer 
visions of life soaked in the experience of the delight of living 
and let others live in the world of joy is the missing chapter 
of humanity. As Rabindranath adroitly remarks in his Red 
Oleanders, we are not individuals blessed with our o 
and critical awareness, but either 67A-s or 69E-s 
crudities and toeing with generalized opinions an 
The soul lost is not the lost soul. The woes of today, as 
Rabindranath believes, are the pearls of delight lost in 
indifference to aesthetic vision. And these are definitely 
woven and adorned in continual endeavour of individuality 


wn creative 
apeing all 
d maxims, 
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for attainment of individual excellence contributing to the 
creation and orientation of a better world of tomorrow. 

Necessarily, for an army of inner change to be brought 
about through manifestation of the world of delight, Rabindra- 
nath shows the avenue of awareness. As he prays : 


Give me the strength lightly to bear my joys and sorrows. 
Give me the strength to make my love fruitful in service. 
Give me the strength never to disown the poor or bend my 
knees before insolent might. 

Give me the strength to raise my mind high above daily 


trifles. 
And give. me the strength to surrender my strength to thy 


will with love. 
—Gitanjali, XXXVI 


The strength of mind in the form of delight is the most 
desirable one for the individual who is, admittedly, torn bet- 
ween the two extremes of excellence and affluence. The 
search for purity of mind and heart is the gateway to the ever- 
widening thought and action of each human being who cannot 
ignore the hunger for self-enquiry through self-analysis. 

Apart from the fact that the sense of delight should be 
fostered in every action by an individual, the intrinsic values 
of aesthetic sensibilities are legion. To rise above continuation 
of physical life as every one is grossly acquainted with in a 
modern, crazy, careless world, the world of delight also invites 
everyone to be equipped and adorned with greater human 
values. 

Rabindranath exposes this point of the world of delight in 
probing through man’s nature : 


“Our life gains what is called ‘value’ in those of its aspects 
which represent eternal humanity in knowledge, in sympathy, 
in deeds, in character and creative works. And from the 
beginning of our history we are seeking, often at the 
cost of everything else, the value of our life and not merely 
success; in other words, lize in ourselves 


we are trying to rea 
the immortal man so that we may die but not perish. 
This is the meaning O 


f the utterance in the Upanishad : 
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Tam vedyam purusam veda, jatha ma vo mrityuh 
parivyathah—‘Realize the person so that thou mayst not 
suffer from death’.”’ 


—The Religion of Man, pp. 145-6 


The revelation of man through realization of immortality 
in the atmosphere of joy and simplicity not merely prepares 
one to be prized with self-creativity, but also represents the 
eternal human personality. That the creative spirit should be 
fostered in realizing ourselves through realization of others is 
the lesson yet to be learnt and practised in unending spirit of 
enthusiasm and enquiry. The spirit of love and fellow-feeling 
born out of the realization of the vision of human unity is 


the only spirit that can testify the final truth of man. As 
Rabindranath observes : 


“However, whatever names our logic may give to the truth 


of human unity, the fact can never be ignored that we have 
our greatest delight when we realize ourselves in others, and 
this is the definition of love. This love gives us the testi- 
mony of the great whole, which is the complete and final 
truth of man . . . The spirit of love dwelling in the bound- 
less realm of the surplus, emancipates our consciousness 
from the illusory bond of the Separateness of self; it is ever 
trying to spread its illumination in the human world.” 


-—The Religion of Man, “The Creative 
Spirit.” pp. 49-50 


The true education of man, as Rabindranath always hints 
and suggests, is the education of bringing about inner har- 
mony —a synchronization of the true, good and beautiful. To 
seek truth is to seek what is good, and what is good embraces 
within itself the finer feelings of the delight of harmony and 
beauty. As a matter of fact, modernity, to be truly re-fashioned 
and re-oriented in search of ever: 
at any cost, be 


askance. 
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With rampant slaughter of subjectivity under the inferno 
of reason sans wisdom, the delight of askance for infinite 
possibilities of humanity is at the juncture of queries for 
consciousness and conservance : How to be modern as well as 
man? And under the baton of reason, the erudition of an 
individual fails to maintain a balance between the within and 
without of man. The science of beyonding, the endless further 
for which every human endeavour is to be carefully and 
continually steered to make life really delightful is even now 
enjoying the unworthy slumber of passivity. Tagore has, time 
and again, warned humanity against the glaring fact that, with 
the vast spree of science and technology, the cathedral of 
creation dwarfs its builders. The greatness of man with all 
windows of delight to flourish in abundance is what humanity, 
as Tagore believes, really stands far. 

Shall man go down or go ahead ? 

With deafening science of today, the answer is not far to 
seek for Rabindranath beckons us with angel-voice : 


“Light, oh where is the light? Kindle it with the burning 


fire of desire !** 
It thunders and the wind rushes screaming through the 


void. The night is black as a black stone. Let not the 
hours pass by in the dark. Kindle the lamp of love with thy 


life. —Gitanjali, XXVII 


Are we prepared for a metanoia just to be saved from 


ourselves ? 


RABINDRANATH’S EDUCATIONAL 
THOUGHTS AND EXPERIMENTS ON THE 
AWAKENING OF THE SENSE OF GOODNESS 


When it is said that we are living in islands of loneliness, 
the truth perhaps does not elude the fact that the islands are 
created and not self-existent and the search within is one for 
the signal to be aware of the ills that have overcast the sky of 
loneliness. None ignores that the search is essential but it 
remains either temporarily absent or dormant for the platform 
is sans the desirable presence of what each ‘I’ should be and 
what each ‘I’ should play the role—the role of human drama. 
The cocoon is there—the cocoon of the criss-cross of ideas 
blinded in the blurred outlines of sweetness and light. 

This sweetness and light of humanity dependent essentially 
on an understanding of oneself married to an understanding of 
all beckons a preparation that calls forth the awakening of 
the sense of goodness. And if every work is an outcome of 
a seed for eternity, it also embraces the fact that any sustained 
work, for all its welcome continuity cannot but make room 
for goodness exercised through every possible human 
endeavour. What, however, poses to be a limitation is the 
sense of disbelief and disappointment often overestimated or 
carried on to extremity. 

Apart from the fact that the sense of goodness cannot but 
encounter the world of disbelief and disappointment, 
inherent characteristics of an individual Striving for good 
and, for that end in view, perfection are attuned to a de 
act of consciousness of doing good to himself as well 
others. This leads to another invaluable arena of huma 
the arena of reward—that may either be a reward t 
rejection manifested through extinction of personality 


the 
ness 
finite 
as to 
nity— 
hrough 
so well 
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propounded by no less a celebrated thinker than T.S. Eliot or 
through a phenomenal and emotional exuberance that might 
die down as soon as it paves the avenue for goodness anew. 
And even if, in both cases, the aura of goodness is not explicit, 
it does not necessarily mean that the outcome of goodness 
suffers from extinction, for whatever might be the consequence, 
it is, as the poignant expression goes, the duty of oneself to act 
and act alone with a disinterested pursuit of perfection : 
Karmanyobadhikaraste ma phaleshu Kadachana. 

, Perhaps this awakening of the sense of goodness in oneself 
is the most prized starting point towards one’s journey for 
perfection, and one does undertake a journey for dissemination 
of goodness through a silent, refined, purified, processed, 
disciplined, well-adjusted, and sustained method adorned and 
oriented only through education in the true sense of the term. 
And as soon as the education in oneself accepts the onerous 
responsibility of endless search within, the lonely island within 
oneself finds in loneliness a worthwhile habitation and a name: 
cest moi. 

This justification of an individual’s worthy existence is the 
hallmark of the awakening of the sense of goodness in him— 
a sense which is, according to Rabindranath, çon lly 
and carefully cultivated in a natural and j ous tmosphe 
In fact, the true spirit of humanity must Sher forth in &n 
individual the sense of a clarity of vision ‘and understanding 
in which the effectiveness of education is phoved in the awaken~ ; 
ing of the sense of goodness for one and al >. cx FE zj 

How can one awaken within oneself this 


De Calcutta 

ise, of, eoodntss? 
According to Tagore, this can be ignited Sand” ‘enkindled 
through a controlled, comprehensive and sincere evaluation 


in one’s education of the following : 

A. The education of Nature and its relation to the 
awakening of the sense of goodness in man. 

B. The education of joy and freedom and the role of 
individuality. 

C. The education of creative and critical awareness. 


D. The education of aesthetics. 
E. The education of edification for a sounder basis of the 


awakening of goodness. §.CERY , West Benga: 
F. Teachers and goodness. ate 2h Dy 92 
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A. The education of Nature and its relation to the awakening 
of the sense of goodness in man. 

That Nature takes a very prominent role in the education 
of man can hardly be over-estimated. In fact, the goodness in 
an individual remaining dormant finds an easy outlet in the 
midst of Nature to be translated into reality. Nature is not 
merely an inspirer of goodness but it also serves the role 
of a teacher to learn, on our part, the virtue of goodness. 

It might not be inappropriate to state in this connexion 
that Tagore, being essentially a victim to the tyrannies of ‘brick 
and mortar’ and dull and drab realities of city life in his 
childhood, gravely experienced the irreparable loss of human 
potentialities on account of dissociation with Nature and all 
her grandeur. He also had this experience that the sweeping 
victory of materialism makes the life of an individual 
passive to the call of goodness in him; he loses his power of 
applying himself to the harsh realities of life not merely due 
to urbanization but also for lack of understanding the spirit 
of goodness. 


As a matter of fact, Tagore is akin to the idea of William 
Wordsworth who categorically states : 


One impulse from a vernal wood 
May teach you more of man 

Of moral evil and of good 

Than all the sages can, 


— Wordsworth : Poetry and Prose, “The Tables Turned.” 


With the above end in view Rabindranath gravely felt the 


of his own—“The Poet’s 


ness to be true to the Spirit 
the ‘Brahma’, the supreme 
of ‘Brahmacharya’, kindness 
of goodness—all these, as 
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Tagore so poignantly remarks, are essential requirements to 
be translated into reality with a view to attaining the true spirit 
of goodness. It is the duty of an individual to awaken within 
himself this sense of goodness that would cherish him to enjoy 
the greatness of his own self in association with the greatness 
of Nature. All his education is thus geared to the controlled 
and loving atmosphere of Nature that signals him to the world 
of freedom of mind. Being not altogether a disbeliever in the 
spirit of super naturalism, Tagore also conforms to this fact 
to a great extent that ‘in our mind alone does Nature live’, and 
as Nature lives within each of us either explicitly or implicitly, 
it is the responsibility of every individual to do all the good 
one can, in all the ways one can, at all times one can, with all 
the zeal one can, in every place one can and to all the souls 
one can. 

Ostensibly, this awakening of the sense of goodness cannot 
be evaluated in terms of mere visual of auditory experimenta- 
tion or experiences. But what can be easily apprehended 
is to analyse the personality-traits of an individual and 
particularly his quality of goodness with special reference to 
his role in association with Nature and reality, and the 
education that he receives must encounter reactions to all 
things and all experiences good and evil. That the awakening 
of one’s sense of goodness must see through the veil of 
obscurities, ambiguities, doubts, defections and evils of life, 
and an individual must not entangle himself to such goodness | 
and reformation routine-bound, monotonous, caged, limited, 
yoked and simply imitative by nature are worthy exposures of 
goodness ruthlessly betrayed and prushed aside by us not 
because we continually suffer from extreme complexes but 
essentially because we degenerate ourselves with artificia- 
lities and romantic chivalries of life through an as-you-like 
aroma of gadgets and efflorescence of exhibitionism. And,§ 
then, what does actually happen to an individual’s sense of 
goodness ? It becomes an easy Prey to peevish mentality that 
foolishly apes his own circumstance 


es to be more powerful 
than his own spirit of goodness. The spurt within him is 


cornered and crooked in his own sham interests for enjoy- 
s and lust for artificialities of life. He cannot, as 


ment: ‘ 
nderstand that this apparent 


Rabindranath deeply asserts, U 
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poverty beckons him to be great. The faith of an individual 
in case of the sense of goodness is that of an artist born out 
of the sense of the spirit of goodness in Nature. Who ignores 
that an individual like ‘the torn out line of a verse’, as Tagore 
himself felt so, seeks it afresh in the marvels of Nature ? 
Hence, the search for a newer avenue, the journey to the 
toad beyond for awakening of the sense of goodness and 
glorification of human personality in a real, natural, living, 
pulsating atmosphere. Rabindranath’s experiments in this end, 
therefore, make ample allowance for accepting Nature not only 
as an inspirer of educating oneself but also to understand the 
spirit of the infinite to be attuned to the spirit of goodness 
in oneself. As the dreams and realities of an individual learner 
are rocked and cradled in the arms of Nature either directly 
or indirectly, the nourishment of the body as well as the mind 
leads him to understand and satisfy his own nature and 
accommodate himself to the world around through an 
unwarranted, natural pattern of behaviour that makes ways 
for an easy access to the world of goodness along with other 
qualities. A human being thus strives perpetually for the 
achievement of humane characteristics through an intimate 
relationship with Nature and natural objects —the trees, the 
flowers, the saplings, the creepers and so on. Here discipline 
poses no problem and the awakening of the sense of goodness 
not a forced, arbitrary ora burdened one. Rather are they 
automatic because discipline here is allied to the sense of good- 
ness governed by an inner control of oneself through 
spontaneity. So while classes continue, students might enjoy 
the warmth of Nature in an open sky by ascending trees. To 
be true to the spirit of Nature by plunging into water, bearing 
flowers, reigning rampant over her is to seek goodness in 
Nature and enkindle the aura of goodness within oneself. It 
is an adoration, a sense of Teverence that pays dividend in 
terms of experiences through cultivation of the sense of 
goodness. 
This, then, is the kingdom of truth in Nature who acts not 


only as a teacher to be true to one’s pursuit of knowledge but to 
one’s self as a whole also thus pre; 


the awakening of the sense of goo 
sky of Santiniketan, her Open-air classes, 
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beauty and grandeur—all contribute essentially to enable a 
pupil to be equipped with education for self-knowledge and 
self-discovery. The study of Nature, a regular feature in the 
routine of a pupil’s academic activities at the Poet’s School pre- 
pares him to appreciate Nature. At the same time, he learns 
through a natural atmosphere to discover himself by appreciat- 
ing the spirit of goodness in him, caressing trees, birds and 
animals, planting flower plants, decorating with colours from 
a selection of flowers, collecting seeds, leaves, plumes of birds, 
pebbles—all these tend towards a sense of sympathy and 
nearness so dearly cherished for the invaluable awakening 
of the sense of goodness in an individual. 


B. The education of joy and freedom and the role of 

individuality 

That goodness is allied to joy and freedom and an 
individual must be imbibed with the spirit inherent in them 
cannot at all be denied. The education that one receives isa 
preparation within oneself to continually discover and assess, 
among other experiences of life, the world of joy and freedom 
that one can derive out of one’s role as a human being. One’s 
whole existence as an individual has an irresistible association 
with one’s reaction to any activity or to any encounter, and 
this ability to react accordingly justifies one’s sense of good- 
ness to the extent that the joy one derives or the freedom one 
enjoys has cast a definite impression upon one’s unique 
personality. 

Apart from the fact t 
of an individual to pave 


hat this self-preparation on the part 
for himself a natural avenue to enter 
the world of joy and exercise his own role in freedom must 
undergo a sustained and strenuous programme of activities, it 
is also equally true that his association with Nature, the true 
teacher, serves as a model or a platform to focus his attention 
to the way of the world where the spirit of joy and that of 
freedom spontaneously reign supreme. It is known to every one 
of us that Rabindranath has bitterly experienced the tyrannies 
of the so-called discipline and harsh realities of life. Life sans 
joy and freedom makes education dull and meaningless. 
In fact, the sense of goodness in a child is lost in the rigour of 
artificialities sponsored by the aged ina world of the bondage 


26 Philosophy of Education of Tagore 


of rules and rules alone. The spurt of life where joy resides and 
freedom makes its restless nest for a child seeks, for example, 
holidays in the branches of trees in the great universe. This is 
not only nearness to Nature but also nearness to joy that 
springs out of the awakening of the sense of goodness for one 
and all. Let the resonance of the heart of the universe be 
there in children and let them be free from deaf, dumb and 
dead walls of cities. 

Tagore, therefore, wanted in his own institution a joyous 
and free atmosphere where children might be brought up with 
the sense of goodness that might with their own endeavour, 
be imbibed with the habit of living together and, at the same 
time, develop within themselves the true spirit of individuality. 

This education of joy and freedom for the development of 
indivinuality that primarily appeals to the awakening of the 
sense of goodness necessitates for an individual to generate 
within himself the spirit to conquer blemishes, woes and ills 
of life. And, for that end in view, goodness beckons alertness 
of the body and the mind as well. 

It is undeniable that in his own educational experimenta- 
tions in Santiniketan, Rabindranath has laid ample emphasis 
on physical education along with the arrangements for training 
of the mind so that every child with a sound body might grow 
up with his senses alive and alert; his work and joy and 
freedom can avert all possible differences, if not differences of 
opinions. In this way, the spirit of harmony is born out of 
his sense of goodness. He is always in search of the true 
spirit of joy and freedom in a continual creative and critical 
endeavour. 

Obviously, the triumph of life awaiting signals in the 
awakening of the sense of goodness and translating it into 
reality through joy—one of the most significant exposures of 
human life—leads one to newer and more exhilarating avenues 
of creation. The askance is there—the askance to discover a 
more ideal and meaningful world of goodness and this 
askance assures the warmth of creation in a very favourable 
atmosphere. True joy, ‘an emphatic signal of the triumphs of 
life’, as Bergson characteristically points out, itself identifies 


goodness in genuine confidence, and the applied form of good- 


ness finds expression in creation, And so, ‘whenever joy is, 
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creation has been, and that the richer the creation the deeper 
the joy’. 

Tagore wanted to bring about a definite break-through in 
the mechanical process of education, where joy and freedom 
for the development of worthy individuality were deliberately 
and spontaneously given at random a wide scope to mould an 
individual’s sense of goodness towards that of greatness. It is 
a striving—a careful, cautious and continual one—where an 
individual exercises his power of creation in a meaningful, 
appropriate and suggestive manner guided by a sweet, objective 
and amiable personality. Herein lies the sense of belief—a 
belief towards the sense of goodness of one’s own self along 
with those of others through comparison and contrast, that 
heightens the worth of individuality to discharge any respon- 
sibility howsover insignificant it might appear. 

Pupils taking part in literary conferences, debates, discus- 
sions, seminars, sahitya-sabhas, presiding over functions and 
festivals that normally demand maturer judgments enjoying 
conjoint, communicated experiences in a congenial atmosphere 
of unlimited freedom are nothing new in Rabindranath’s 
educational thoughts and experimentations. Even through the 
language of songs this spirit of goodness sustains exquisitely 
because the preparation through practice in search of the most 
desirable tonal effect is to have an access to the world of joy 
that also naturally makes room for freedom of mind. As the 
quest for joy and freedom is, indeed, the quest for giving up 
small thoughts, unkind actions and harsh words and tearing 
off the fetters of self-interest through sticktoitiveness to good- 
ness, the education one receives should have all avenues open 
to cultivate the power that dominates every obstacle that 
comes in the way of understanding and appreciating the true 
spirit of joy and freedom. ; 3 l 

Rabindranath, in his educational experiments in Santi- 
niketan, has introduced those activities—co-curricular or 
curricularized, whatever one might say— in which children 
are allowed to have their infinite experiences of joy and 
freedom, the underlying spirit being to understand and apri 
ciate their own inherent sense of goodness and to mould a 
activities accordingly- The sense of belief is thus allowed to 
have a newer and more prominent 80 in course of analysis, 
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comparison and synthesis all abundantly contributing to the 
rich experiences of life. 

It might be absolutely relevant to refer to the Convocation 
Address delivered by Rabindranath in February 1937 to the 
students of the University of Calcutta in which he warns them 
against the spell of unreality that breeds ignorance, utter 
weakness of mind and perversion of intelligence. Let our 
tireless strivings stretch arms towards perfection through 
cultivation of a true and joyous spirit within every one of us. 
The call of the indomitable is to make an endless adventure 
to brush aside poverty of mind in boldness and rise above 


the sluggish bent of an intoxicating slumber of enticement in 
absurdities. 


C. The education of creative and critical awareness 

Education is primarily an awareness of the self, and to be 
aware within through education is to give a fillip to one’s 
creative and critical sensibilities, To become true to oneself 
is to be creative in oneself, to continually discover oneself 
through assessments and reassessments. None ignores that 
the creative process shakes hands with the sense of goodness, 
since the truth to be discovered is born in the womb of the 
sense of goodness. But the creative process is undoubtedly 
one of critically analysing and appreciating all the related 
facts and factors associated with or inhibiting the emergence 
of truth as well as of goodness, the emergence should have 
as its prerequisite the elements of askance or spurt the essence 
of which can hardly remain dissociated from the sense of 
goodness. Any action, therefore, is to be justified, to be 
called in question and to be interpreted irrespective of the 
fact that the source or the origin of action is the consequence 
of an individual’s role of creative and critical awareness; 
otherwise goodness enjoys a holiday and the creative and 
critical approach is processed in a half-baked educational 


system which is neither pragmatic nor without being tramelled 
by orthodoxy. 


As a matter of fact, 


goodness is sometimes a show—a 
perfunctory and vain show, 


I of course—when it is sandwitched 
in modern humanity that 


1 : is yet to accommodate Scientific 
techniques side by side with tational organization of the 
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invalua i S 
worth e i ae SE that will make life 
in the balance es Ce msEnOre often than not weighed 
“ee aie nee everness is a clear indication to the fact 
her ainbelievael age educated (!) the more are we prone to 
there in our ait Ea ri andsyhateya en of goodness is 
E A and actions 1S often belittled or jeopardised 
REM e rey sham mockeries or abject abstractions 
TA S , hurry and divided aims seeking the mean- 
OR e Whither education ? Should we 
P N me of Antony in our own fashion and declare : 
like ! , thou art afoot. Take course whatever you 
sat i of educational chaos reigning rampant in 
Sitical add an artificialities, the sense of goodness out of 
RART say thinking gasps in disarray. Rabindranath 
thinking are for an ideal atmosphere for creative and critical 
od atte ucation so that this sense of goodness must not 
streamlined education for bare livelihood. That 


living j : 
ae a itself is a process of the creative and critical awareness 
individual leading to the awakening of the sense of good- 
learnt through 


pale is the primary lesson that should be 

anaa endeavour and devotion to duty. In his address 

ae in 1932 to the ex-students of ) Visva-Bharati, 

sane ranath distinctly states the role of creative and critical 
ness : 


f Santiniketan with its houses and 
t reveal its character. Its true 


history lies deep in inner being tO which you have contri- 
your efforts and aspirations, 


buted with your own lives, 

making them one with its growth. The richest treasure of 
our Ashrama are these stra iving soul which have 
formed an abiding part © 


“The external aspect © 
halls of residence does n° 


He also categorically emphasizes : 


“Jt has never been our purpose merely j 
our students degrees and diplomas, to stamP them with 
++ it has never been my 


pass marks. Not being 2 mechanist, 1 r 
his place 2 machinery for turning 


desire to perpetuate int 
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out under hydraulic pressure standardized bales of huma- 
nity. Ihave no enthusiasm for activities devoid of the 
principle of life for all that does not serve the wholeness 
of our personality. Iam not concerned to increase the 
number of students, my hope has been so to entrich the 
life of this place that those who come here may imbibe the 
creative urge of an ideal, and carry it into their work 


outside, that in our Ashrama the spirit of world humanity 
may be manifest.” 


With these aims and objectives in view, Tagore’s educa- 
tional experiments in his own institutions in Santiniketan are 
primarily concerned with the awareness of the role of the 
creative mind where critical sensibilities might find out a new 
meaning of life in goodness. And when Rabindranath attached 
importance to spiritual experiences to be attuned to one’s 
growth and development in Santiniketan in the midst of a 
tapovan atmosphere, the inner significance is never to be habi- 
tuated to mere attending the vaitalik or prayer and mandir or 


prayer-shrine but to prepare the mind to be enkindled with the 
lustre of creative and critical potentialities 
individual that w 


of goodness, 
Moreover, with participation 


activities enjoying kinship in Co-operative and corporate 
living, sharing the happiness, worries and anxieties of others, 
appreciating the true, the good and the beautiful—all those 
diversely but definitely lead to the awakening of the subtle 
Sensibility of goodness. The mind directly or indirectly under- 
goes an unobtrusive and free period of learning that reflects 
and reacts to experiences achieved in an apparently flimsy or 
casual manner : but herein lies the wonder of wonders because 
the inner discipline that makes life significant and worth 
living is achieved through cultivation of the sense of 
goodness, 

In fact, the sense of goodness is the 
creative and critical endeavour. Since 
in creative and critical sensibilities 
important that the atmosphere 
must Javishly contribute to his pl 


inherent in an 
ould contribute to the awakening of the sense 


in manifold co-curricular 


guideline of every 
the role of an individual 

is unique, it is really 
in which he is nourished 
hysical, mental and emotional 
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development. The creative and critical awareness of an indi- 
vidual requires incessant practice of creative performances 
assessed and re-evaluated for refinement of expressions, 
attitudes and interests that have ample vulnerability to be 
veered like the wings of a compass in a mess of conformity 
and alliance to establishment. The only weapon to safeguard 
creativity and creative acumen is to be trained in the exercise 
of purity of thought and action, being and living. Unlike any 
other educational thinker, Tagore, an educationist and 
visionary, has this incomparable farsightedness to impart and 
inspire education in this unique avenue of advancement of 


learning. 

What, then, is to be sincerely taken into consideration. in 
case of creative and critical awareness is how the stage of 
illumination has been processed right from the incubation 
stage so that the sense of goodness gradually undergoes the 
process of refinement. This isa search within oneself that 
takes recourse to steadfastness emerged out of experiences 
controlled and chiselled through a balanced exercise of mental 
faculties of observation explicit or implicit. One’s education 
can only act as a means to cultivate this apparently dull and 
monotonous but genuinely romantic and pulsating procedure 
of looking within and discovering oneself in a most wonderful 
land of creation and critical complexities, but it never knows 
an end, And as it never knows an end the interest for creation 
hardly dies down. 

A few additions and alterations in pupils’ own creative and 
critical writings and a twist or turn, a hint or a suggestion in 
performing arts like dance, drama, music, drawing and soon 
not only instils them into a harmony of ideas and a consolida- 
tion of matter but the delicate point of goodness also finds an 
expression to a greater and more subtle domain of existence. 
The sense of goodness thus leads one to perfection. It is not a 


reward of education, if not an ecstasy. 


D. The education of aesthetics ; 
Jt is undeniable that aesthetics forms an integral part of 


one’s education. Since true education aims at the achievement 


of impersonal delight, one’s education must be synchronized 
with the latter. The subjectivity is there—the call of the 
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boisterous experiences and thrilling moments of life beckoning 
the romantic urge like the desire of the moth for the star—but 
these elements of subjectivity, in order to be aesthetic in 
approach and spirit, must be transformed into an objective 
approach to sobriety and serenity that makes the meaning of 
living and life true, good and beautiful. The revelation of 
one’s personality thus enjoys the aesthetic creed by impersonal- 
ly assessing the objects of Nature and the universe and looking 
inwardly through the inward eyes of goodness. Delight gets a 
perpetual passport in any educational experiment. 

Unlike any other educational thinker, Rabindranath 
earnestly believes that the sense of aesthetics for any individual 
is largely dependent on the attainment of self-knowledge, self- 
giving and self-sacrifice so that an individual might heighten 
the spirit of his inner self to be true, good and beautiful. 

“To Tagore the fountainhead of true individuality is self- 
knowledge. This is the stage at which the individual cares 
more for giving and less for taking and where he loathes to 
rush forward by pushing others back, but advances in 
company with others levelling the path collectively to reach 
the desired goal. Here the individual’s gift turns into a 
veritable blessing for all. This distinguishes Tagore’s 
educational philosophy from the so-called progressive education 
of western countries.” 

The introduction of awakening of aesthetic sensibilities in 
education enables us to understand and experience the deeper 
meaning of humanity and, for this, no theory or dogma is 
necessary. Rather is it the mode of living that would sufficien- 
tly indicate and ascertain as to what extent we have achieved 
the goal of refinement and enrichment of personality. This is 
why ‘‘Far from introducing aesthetics into his world-view in 
order to complete or systematize his ideas, Tagore allows his 
deepest thoughts on metaphysical and ethical questions to be 
soaked and permeated by his aesthetic approach and even his 
specific aesthetic opinions.” Let truth and illusion so passive 
and abstract in one’s life from their outward phenomena be 
made personal and real in living objects of nature and life in 
and around. Let every human experience be allowed to be 
wedded to personal attachment, howsoever passive and 
abstract it might appear. Let the air we breathe, the vast 
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boundless sky we see, the pleasures of heaven and the pains of 
hell we feel be allowed to have their unique language in good- 
ness translated in our very own individual fashion. The sense 
of aesthetics is thus incorporated in the education of Nature 
and man as well leading to glorification of humanity. 

How to impart this education of aesthetics? Tagore 


responds to this problem from two viewpoints : 


(i) to cultivate the spirit of aesthetic sensibilities by parti- 
cipating in seasonal functions and festivals, decorating 
a place with ‘alpanas’, flowers and foliages, kindling 
lamps and burning incense, preparing sandelwood 
paste and applying it on the foreheads of guests in 
reverence, preparing bouquets and garlands and so on. 
These are all external activities devoted to the practical 
application of aesthetic sensibilities; 
(ii) to translate the internal aesthetic enrichment of mind 
through an application of controlled, conscious and 
appropriate vocabulary to persons of different tastes, 
interests, attitudes and temperaments and to cultivate 
the sense of sobriety, heroism, good manners, hospi- 
tality, perseverance, patience, beauty, humanity, 


reverence and the like. 


in this connection that in both 
| activities aimed at the application 
of aesthetic sensibilities, the sense of goodness is never lost 
under any untoward circumstances, since the awakening of 
the sense of goodness is meant for the goodness of one and 


It is to be remembered 
these internal and externa 


all. 

This altruistic approach to education through refinement 
of individuality in association with day to day affairs of life is 
what Tagore so ardently wanted to prevail in his own institu- 
tion. What adds grandeur and greatness to individuality is, 
according to him, not education through a parade of affluence 
but education in simplicity that bears the stamp of the sense 
of goodness. In fact, he wanted to remind the teachers teach- 
ing in his own institutions that it is miseducation to envy or 
honour in a special manner the lives of the affluent. 

Standing on the cross-roads of affluence, on the one hand, 
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and simplicity, on the other, in education, it is unfortunate 
that we have failed to inculcate the spirit of the sense of good- 
ness of the self and the goodness of one and all. This fact 
apart, the sense of spirituality which is probably more akin to 
the search for the infinite Power of goodness within oneself 
than toying with dogmas and theories of religion and reforma- 
tion, is inseparably synchronized with the essence of individua- 
lity devoted to the development of personality in continual 
pursuit of the form and the formless, the visible or the 
abstract. 

Today when this sense of goodness bids good-bye to our 
system of mechanized and lifeless education the aesthetic 
sensibilities are marks-oriented, the seats of learning impart 
cleverly camouflaged lessons of earning, and education, on 
the whole, becomes equivalent to degrees, diplomas, certificates, 
medals etc., whither the sense of goodness ? 


E. The education of edification for a sounder 
awakening of the sense of goodness 
Good nature, as the epigrammatic state: 
honey from every herb likea bee, while 
spider, sucks poison from the sweetest flower 
for cultivation of good natu 


basis of the 


ment goes, collects 
ill nature, like the 


- The education 
Te is a search for a sound edifica- 


With dull and drab art 
sharply loses the basis of edification. As a con 
fear, hatred, disbelief, depression, indifference 
of life are gaining ground in astounding spree to forcibly 


tarnish the tender sentiments and blunt the finer sense of 
goodness. Hollow and stu. 


dra th his incomparable far-sightedness as 
an educationist and thinker, gravely experienced this enigma 
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of erosion of sensibilities and of moral values especially the 
value of the sense of goodness. His “Crisis of Civilization” 
bears testimony to this fact. In “My ideals with regard to 
Sri-Bhavana’’, he remarks : 


“Moderation of behaviour, in social communication, in 
expression of emotion, is an essential part of good manners. 
We should remember that boisterousness must never be 
mistaken for exuberance of spirit. Good manners should 
be an outcome of good nature which reveals itself by 
willingly respecting others’ legitimate claims, even going 
out of one’s way to look to their convenience. It is positi- 
vely objectionable to be noisy in the neighbourhood when 
someone is studying, to disturb one who wants to go bed 
when it is due time and to enter somebody else’s room 
without permission, ransacking her things, making her bed 
untidy, looking into her papers or letters, taking away 
books or articles of use. To get addicted to the pernicious 
habit of enjoying and circulating scandals and mischievous 
gossip breeds in one’s character a vulgarity of malignant 
type which must be completely eradicated from our 


nature.” 


F. Teachers and goodness 
Teaching, a very complex but a very dramatic activity, is a 


process of modification of human behaviour towards awaken- 
ing of the sense of goodness for one and all. In a value- 
crushed banal society that builds castles of progress and 
civilization in nothingness, the perils are too imminent to be 
ignored. “Teaching is always teaching on the edge of the 
abyss. That is what makes it so exciting and worthwhile.” 

As teaching helps one in becoming, teachers themselves 
must perpetually be prepared with renewed sense of goodness. 
A creative community in terms of both individual and group 
development would always be an essence of goodness in educa- 
tion that a teacher would enable his pupils to pursue with 
perseverance. : 

Admittedly, we are still in the dreamland of humanity. 
With immense possibilities of the awakening of the sense of 
goodness in ourselves, we look back in anger to our past 
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priceless tradition. Our values are dwindling in the balance of 

chivalrous debauchery, our sensibilities are brushed aside with 

aclean sweep of borrowed materialism. This, then, is the 

agony of our age—the agony of a lost ground of humanity. 
Are we prepared to adroitly regain the paradise lost ? 


AESTHETIC EDUCATION AND 
RABINDRANATH 


The image of man as he should be awaits the inner 
essence—the finer sensibilities —to bloom in all lustre. The 
inner ‘I’ is the person par excellence, the person who moulds 
himself in accordance with what is best to be within him. This 
essentially presupposes 4 preparation—long, strenuous but, 
at the same time, pulsating—to be aware of the absurdities 
in life and to find out the true, the good and the beautiful. 

Essentially a seer of the best in humanity, Rabindranath 
steers the spirit of askance towards aesthetic sensibilities in 
every phase of human endeavour. Time, for him, allows 
mankind to be continually in tune with the vision of the great 
world of delight born in purity of perfection. For this, he 
believes in the infinite spirit of joy —ananda—in human life. 
The world that we want to adorn is not the one that lulls in 
affluence or enjoys artificialities in manifold ukase, nor is the 
world we pine for a land of happy-go moments of easiness 
but certainly a sacred one that promises for endless striving 
for perfection. Tagore visualizes this world not merely from 
the matter of fact daily round of seek, hurry and divided aims 
but from the aesthetic vision of loving life from the inner core 
of one’s heart —the language expressed not in mere words but 
oozed out from unstinted passion of purity. 

The education of loving oneself by loving life as a whole 
is sadly missing in our modernized world of passivity and 
silence. And this education of loving life is what Rabindra- 
nath considers to be one of the most important elements of 
exercising one’s aesthetic sensibilities. Undeniably, children 
with their freshness in vision and outlook, await the magic 
touch of the teachers who care for manifestation of pupils’ 


38 Philosophy of Education of Tagore 


personalities from aesthetic points of view. They just await 
the beckonings for the inroads of individual excellence to be 
exercised in the joyous spirit of life in making an adventure 
within—an adventure that embraces what is true, good and 
beautiful in life, and eliminates all ugliness and absurdities, 
The strivings for having this aesthetic spirit is unending but 
interesting, strenuous but pulsating. In our day-to-day life 
we make common platforms of understanding and apprecia- 
tion. Even what necessitates elaborate analysis and clarification 
is curbed in hasty generalization. This becomes the order of 


imagination. The aesthetics of living ina communicated, con- 
Joint, harmonized fashion is thus hopelessly jeopardised. 
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life in an atmosphere of exchange of tastes and temperaments 
supported by learning and sharing experiences of others. 

Rabindranath approaches the aesthetic aroma of pupils’ 
learning and experience from two-fold avenues of excellence 
in exercise. The first avenue is to allow learners to enjoy and 
share aesthetic experiences from the apparent and extrinsic 
point of view. This would involve activities like maintenance 
of discipline, taking part in physical exercise, acquisition and 
exercise of daily habits of living, cleanliness, decorating the 
surroundings with alpanas, sketches, posters, drawings and so 
on. Provisions for exercise of all these factors in the educa- 
tional institutions right from the early stage of life would allow 
learners to exercise their own aesthetic sensibilities. Moreover, 
communicated experiences received through executing these 
activities in and outside the campus would bring forth worthy 
dividends in embracing the One World of harmony when 
learners would be the world citizens of tomorrow. 

To arrive at a positive point of aesthetic education through 
extrinsic avenues of observance of activities as stated above, 
Rabindranath categorically states the role of the students in 
his own school at Santiniketan as follows : 

“The Ashrama should be made the creative and aesthetic 
centre of a richly diverse completeness of life offering scope 
for the educational training of its students. Provisions should 
be made here, as far as possible, for the fullest development 
and application of their potentialities and opportunities given 
for training in different branches of knowledge. 

Training in the use of limbs, development of the spirit of 
questioning, thinking and observation ; cultivation of interest 
in and love for the birds, beasts, trees and the varied pheno- 
mena of Nature : experience in the making of articles of daily 
use; habit of keeping one’s living room and surroundings 
clean, healthy and beautiful ; practice of cleanliness extending 
to the body, dress and personal behaviour through adequate 
observance of bath, wholesome discipline in eating, physical 


e and rest and careful maintenance of bodily and 


exercis : ‘ 
ial to the life of this 


mental strength—these are essent 


Ashrama.”’ y k 
Santiniketan Vidyalaya, 1901-1961, “To the Students”, p. 11 
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The main principle to be observed, as pointed out by 
Rabindranath, in connexion with any activity by pupils is to 
allow aesthetic sensibilities to be developed spontaneously. 

The second avenue of efflorescence of aesthetic sensibilities, 
as Rabindranath has singularly Stressed, is to cultivate them 
intrinsically, This; of course, requires continual practice of 
performance of the innate qualities in every individual and the 
variations of performance of the Consequences thereof, again, 
require a creative, comparative, critical and careful evaluation 
more often than not escalating every possible aura of 
subjectivity. In fact, the vulnerability of subjective evalua- 
tion of aesthetic sensibilities is turned into an objective one 
by the individual—an experience that at every moment aspires 
after perfection in the form of attainment or application of 
the purest aesthetic sensibilities. The moments of agonies of 
desirable outcomes of aesthetic vision foment the denouement 
in the art of an individual’s approach to aesthetics leading to 
what is true, good and beautiful. 

This intrinsic avenue of expression, as Rabindranath 
experiments in Santiniketan, embraces all finer sensibilities of 
head and heart, and it incorporates within itself all the 
personal and social goals of life, Pupils in schools, colleges, 
universities and other educational institutions must cultivate 
the qualities of reverence, sympathy, love, charity, benevolence 
neighbourliness and so on with an eye to foster within them- 
selves the height and spirit of aesthetic grandeur, Experiences 
thus gained by them would strengthen solidarity and cohesion 
so painfully missing in a cleverly camouflaged world today. 

In his advice to the Students, Rabindranath has particularly 


hinted at the cultivation of aesthetics through this intrinsic 
avenue of performances : 


“Experience in helping others in d 
to serve neighbours in every way; 
about one’s own country and 
responsibility towards it; proper reg 
of other countries and unfoldment 
justice, of respectful regard for them in thought 
in word; keeping up-to-date infor: 
service organisations and new cul; 


istress and readiness 


, In deed and 
mation about various social 


tural developments in other 
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countries. In short, the aim of our education is that 
students should in the fullest sense be true to their hum- 
anity; and in their thoughts, feeling and behaviour express 
this truth.” 
Santiniketan Vidyalaya, 1901-1961, “To the Students” 
pp. 11-12. 


To be ‘true’ to one’s ‘humanity’ as Rabindranath earnestly 
desires, is to do justice to every tint of aesthetic experience 
received through practice in aesthetic sensibilities. Undeniably, 
the feelings of love, sympathy, reverence, etc. demand a magical 
touch of involvement within and these are very often expressed 
in spontaneity. But, then, efforts should be made to maintain 
an atmosphere of freedom and discipline specially in educatio- 
nal institutions where pupils might translate their aesthetic 
vision. 

To discover and renew oneself through aesthetic vision is 
the ultimate analysis of man as man. Rabindranath shows 
through education the avenues of renewal for mankind. As 
every man differs, so is every difference in instinctive appeal. 
To mould each of the rough elements of experiences in life 
into a finer one is to mould life for truth, beauty and goodness. 
The inner urge to see everything in its best form or appearance 
is to see it steadily and see intrinsically. An introspective 
vision thus gained from an inner feeling of an urge to feel 
primarily prepares the ground for an inner appreciation to 
humanism. The state of mind balanced in self-askance and self- 
study with a view to finding out whatever is good and beautiful 
is the true religion doughed in aesthetic vision. It is the state 
that prepares the mind to see the endless beauty in all and to 
prepare one-self to the service of humanity. 

Indeed, it was a unique experience of Rabindranath to 
bring about an aesthetic prayer in serenity to the almighty : 


“This is my prayer to thee, my lord—strike, strike at the 
root of penury in my heart. 
Give me the strength lig 


sorrows, 
Give me the strength to ma 


service. 


htly to bear my joys and 


ke my love fruitful in 
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Give me the strength never to disown the poor or bend 
my knees before insolent might. 


Give me the strength to raise my mind high above daily 
trifles. 


And give me the strength to surrender my strength to 
thy will with love.” 


—Gitanjali, XXXVI 


As Tagore intensified, the creative mind should aim at 
appreciating all activities in unison with love, leaving aside all 
trifles and shortcomings that life might confront. The Strength 
prayed for is one based not on one that permeates roughness 
but on the simple aesthetic vision of submission to love and 
love alone. Love takes a new language in the aesthetic efflore- 
scence of emancipation from oddities and entanglements of 
life. Who ignores that this education for submission of one’s 
strength to the will of the omnipresent in the form of love 
heightens humanism to the prized apex of aesthetic perfection? 
Elsewhere, Tagore communicates with the Lord about his own 
little self that is identified by his own aesthetic introspection 
and so he is ashamed of dwarfing himself : 


“I came out alone on my way to my tryst. But who is 

this that follows me in the silent dark ? 

I move aside to avoid his Presence but I escape him not. 

He makes the dust rise from the earth with his swagger; 

he adds his loud voice to every word that I utter. 

He is my own little self, my lord, he knows no shame; 

but I am ashamed to come to thy door in his company. 
—Gitanjali, XXX 
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routinized exercise of the collection of drab information is 
what Tagore has to say in protest against aesthetic massacre. 

In one of his lectures delivered in 1924 in Japan which was 
later on published in The Modern Review, Calcutta, in 
October 1924, the Tagorean concept of freedom that allows 
aesthetics to favourably usher forth through education has 
been explicitly revealed : 


“We are saved from trouble when the children who 
have their restless wings given them by Nature are at last 
put into this cage. But we kill that spirit of liberty in their 
mind, the spirit of adventure, which we all bring with us 
into the world, the spirit that every day seeks for new 
experiences. This freedom is absolutely necessary for the 
intelligent growth of the mind as well as for the moral 
nature of children... 

Freedom is not merely in unrestricted space and move- 
ment. There is such a thing as unrestricted human relation- 
ship with their mother, though she is much older in age,—in 
fact, through her human love, she feels no obstruction in 
their communion of hearts, and the mother almost becomes 
a comrade to her children. This gift of love which Nature 
has given the mother is absolutely necessary for 
children... 

I have a deep-rooted conviction that only through free- 
dom can man attain his fulness of growth, and when we 
restrict that freedom it means that we have some purpose 
of our own which we impose on the children, and we have 
not in mind Nature’s own purpose of giving the child its 


fulness of growth. 
—The Modern Review, “The School Master,” pp. 372-73. 


Education today blindly arrests freedom that contributes 
amply to the fulness of growth in children in particular who, 
for no fault of their own, ape bookish knowledge and miss the 
aesthetic adventure of life that continually beckons them. i 

The lesson of freedom for perfect harmony of relationship 
as Rabindranath time and again intensifies, allows children to 
be equipped with the softer sensibilities of life to look askance 
at the imbalances and imperfections in and around themselves 
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and ceaselessly strive for a synchronized role of human 
relationship—a fact often ignored and embarrased in stuffy 
reasonings and informaties. Rabindranath looks upon free- 
dom to be an exponent of each learner’s ‘being’ instead of his 
bare ‘knowing’ : In his own invaluable words : 


“Freedom in the mere sense of independence has no con- 
tent, and, therefore, no meaning. Perfect freedom lies in 
the perfect harmony of relationship which we realize in this 


world—not through our response to it in knowing but in 
being.” 


—Visva-Bharati Quarterly, 
“A Poet’s School”, p. 190 


Freedom thus merged in ‘being’ instead of in mere ‘know- 
ing’ enkindles the aesthetic feeling of love. The latter, then, 
mingles with freedom in such a fashion that it makes room for 
‘fulness of existence’, the aesthetic ‘sensitiveness of soul’ as 
Rabindranath emphasises. 

Experiments with freedom in unison with love born out of 
aesthetic feelings have been Significantly carried out in 
Tagore’s educational institution. As he states : 


“I wish I could say that we have fully realized my dream in 
our school. We have only made the first introduction 
towards it and have given an opportunity to the children to 
find their freedom in Nature by being able to love it. For 
love is freedom ; it gives us that fulness of existence which 
saves us from paying with our soul for objects that are 
immensely cheap. Love lights up this world with its mean- 
ing and makes life feel that it has been everywhere that 
enough which truly is its feast.” 


—Visva-Bharati Quarterly, 
“A Poet’s School”, p, 201 


To allow children to manifest their aesthetic appreciation 
in association with love for Nature in her atmosphere of free- 


dom, Rabindranath declares his programme of activities for 
the pupils of his school as follows : 
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“T tried my best to develop in the children of my school the 
freshness of their feeling for Nature, a sensitiveness of soul 
in their relationship with their human surroundings, with 
the help of literature, festive ceremonials and also the 
religious teaching which enjoins us to come to the nearer 
presence of the world through the soul.” 

—Visva-Bharati Quarterly 

“A Poet’s School”, p. 202 


Being attuned with the spirit of Nature, children, as Tagore 
thinks and experiments upon, would be able to translate their 
own feelings and experiences in their inimitable language of 
aesthetic expression. Education, thus received, becomes a 
pleasurable possession, an integral part, a lifelong pointer to 
ignite and enkindle the lamp of wisdom that allows every 
human being to march towards perfection. This vital approach 
to education is, let us frankly admit, mercilessly scissored in 
the senseless stuff of information spread over books and 
nourished by teachers who normally teach children to follow 
the footsteps of others’ reasonings blindly and bury their own 
individual aesthetic curiosities. That education is never 
equivalent to mark-oriented examinations but an exercise of 
individual potentialities to caress and reveal aesthetic apprecia- 
tions to every experience encountered externally or internally 
has been hammered by Rabindranath on different occasions. 
A lone revolutionary as he was, he heightened the glory of 
mankind not from the point of view of immense strength and 
wonderful power of adjustment under trying situation but 
primarily from.his unique possession of aesthetic consciousness. 
And a country’s yoke of bondage can only be removed 
through allowance of these inner sensibilities to protest against 
all narrowness of mind and outlook. As Rabindranath 


remarks : 


“The fundamental aspect of education is not to make one 
understand but to hammer in one’s mind. What is attuned 
with that strike is, in the opinion of a boy, something as he 
would explain, boyish. But what strikes in his own mind is 
more than what he orally presents. Those who as teachers 
in schools attempt to evaluate everything through examina- 
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tions alone are not aware of this fact. I remember I did 
not understand many things I learnt in my boyhood but 
they gave a great jolt in my mind.... In my boyhood, 
when I had practically no knowledge in English, I browsed 
over the pages, full of coloured Pictures, of The Old Curio- 
sity Shop. 1 did not understand almost anything. 

I simply prepared a canvas in my own mind in a some- 
what indistinct and hazy manner and wove all the frag- 
ments of ideas in coloured Pictures; if I had to be 
evaluated by an examiner for all my performances, I would 
undoubtedly be awarded with a big zero, but that read- 
ing of mine did not turn out to be a big zero like that.” 

—Jivansmriti, p. 41 (Translated by me) 


Unlike Rabindranath who is himself an unparallelled 
embodiment of creative and aesthetic sensibilities, educationists 
today happily but ignorantly bid good-bye to aesthetics not 
because the crave for looking within is lost but essentially 


would be really interesting to ponder over some of the unique 
strategies adopted in ‘The Poet’s School’ at Santiniketan for 
manifestation of each pupil’s aesthetic sensibilities : 


(i) Participation in functions and festivals throughout the year 

This includes exercise of pupils’ aesthetic tatent through 
histrionics, fine arts, music, dance, writing instant articles, 
poems, etc. on diverse topics, chalking out and implementing 
cultural and aesthetic programmes and so on. 


(ii) Launching social Service programmes 

These boost the Spirit of neighbourliness, Sympathy and 
co-operation. These also allow every learner to have a com- 
parative approach to different delicate feelings and emotions 
through inter-change of ideas and experiences, 
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(iii) Introducing literacy campaigns 

These enkindle the spirit of love, compassion and brother- 
hood that reflect the aesthetic vision of oneness and unity. 
Moreover, with the broadening outlook consequential to the 
above, the avenues of aesthetic efflorescence are also broadened. 


(iv) Meeting Neighbours and Listening to them 

These broaden the outlook and widen the aesthetic 
consciousness for doing good to mankind. These apart, a 
practical approach to aesthetic variables are handled skilfully. 


(v) Collecting funds for poor, needy and helpless students 

This takes place in two-fold ways. The first approach is a 
routinized collection of funds under the guidance of teachers. 
The second approach is undertaken through functions and 
festivals and particularly during the much desirable and long- 
awaited event of Anandabazar—a students’ festival before the 


autumn recess. 


(i) Publications of journals, magazines, pamphlets, folders, 
souvenirs etc., enriched with creative and aesthetic 
excellence 
Manifestation of pupils’ aesthetic sensibilities knows no 

streamlined stereotyped avenue. Nor does it necessarily await 

leadership, guidance or supervision. As a matter of fact, 

Rabindranath always allowed ample freedom of aesthetic 

expression. A sense of tolerance married to soft and delicate 

affection through creative examples and exercises might make 
wonders in introspective advancement. And it is never equiva- 
lent to indiscipline for which Rabindranath’s educational 
strategies for pupil-efflorescence in aesthetics is, of course, 
erroneously blamed. These strategies are, nevertheless exhaus- 
tive but suggestive, and till now whatever aesthetic education 
is imparted in Santiniketan never falls back upon a conven- 
tional tradition-shy channel of revelation. That Santiniketan 
is Santiniketan and that Tagore’s approach to aesthetic educa- 
tion can hardly be explained in terms of conventional pedagogy 
prove the point of excellence in imparting aesthetic education. 
The spiritual avenue of aesthetic emancipation 1s another 
dimension in the teaching of aesthetics. To enable a pupil to 
ennoble himself through attainment of spiritual excellence 


48 Philosophy of Education of Tagore 


primarily needs training of the self through purity, simplicity 
and austerity. All these qualities are very cautiously negotiated 
in terms of educational principles in applied forms. And the 
students of Santiniketan enjoy a very favourable atmosphere 
to enrich themselves in course of encountering spiritual 
experiences, 

Undeniably, no two persons are alike, not even, as we 
know psychologically, the twins. This point of individual 
difference is, as Rabindranath time and again stresses out of 
his own bitter experiences of school life, the starting point of 
aesthetic education. Our very beautiful world awaits nearness 
of mind and heart. She never betrays one who endears her, 
caresses her, thinks her as one’s very own. The birth of good- 
ness and truth as well as of beauty simultaneously proclaims 
the victory of man as man only when there is an ardent 
involvement—an involvement that loves the language of true 
relationship. Sorrow, then, turns into a serene and blessed 
song, happiness lulls in sleepy eyes and anxieties and agonies 
are silenced in joyous conversation. The heart and the hand 
enjoin every moment of life in the language of aesthetics—a 
language that cannot be so well taught as it is easily caught. 
Are we yet in a position to translate the Tagorean language 
of aesthetics in education ? 


RABINDRANATH TAGORE AND T.S. ELIOT : 
A UNISON OF AESTHETIC SENSIBILITIES 


The image of man today is one of abstractions. He is torn 
between the weary world of reality and the dumb world of his 
inner mind seeking refuge in hollowness. The language of 
silence is the only language of human sensibilities, and the 
finer feelings and the softer emotions of life are either re- 
oriented in the aggravating dominance of science and techno- 
logy or imprisoned in the camouflaged aroma of abject 
utilitarianism. And while the former turns all finer sensibilities 
toacommon platform of mechanized humanity where the 
wails of individuality die down in the formats of rules and 
theories, the latter makes unworthy avenues of human apeings 
at the cost of individual uniqueness. That no two individuals 
areone and the same, leaving aside the latest trends and 
findings of psycho-analysis, but each one frantically striving 
for cidakas, the sky of the heart, is the most tragic part of the 
modern life shattered in sham exhibitionism of affluence and 
artificialities. 

The harshness of the modern world puffed up with vain 
glory and puerile pride of the hollow men—‘stuffed men’, as 
Eliot remarks—compliment humanity with husks of hoarse 
futility. As a consequence, the hopes and aspirations of an 
individual are duped in silence. The eternal cry of the human 
heart —c’est moi—is crushed in the rolling wheels of modernity 
happy enough in wanton spree of science and megamachines. 
A human pollution indeed ! Whereas science and civilization 
could warmly shake hands for the revaluation of human 
values, the macabre death-dance is the elimination of indivi- 
dual humane potentialities arbitrarily poised in intimidations 
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offand on is the sad beginning and end of the creative 
world. 

The modern mind as discovered by Rabindranath Tagore 
and T.S. Eliot untiringly strives for metanoia or transvaluation 
of values, as the Greeks considered it to be the most prized 
possession of humanity. With all askance of an individual 
barred and barricaded in the fabrics of fashioned modernity, 
the essential values of life are sordidly missing. Love, compas- 
sion, fellow-feeling, benevolence and magnanimity of head and 
heart are painfully becoming alien factors in human persona- 
lity. Erudition seeks refuge in information, generosity in 
superstition. With darkness loomed large in the arena of 
aesthetic sensibilities, humanity poses crisis in civilization, and 
the agonies and anxieties of the human heart are gradually 
gobbling up the essential vitalities'of mankind. Consequently, 
silence in the crowd—a fashioned phrase—bruises us with all 
reality and ugliness—a pathetic phenomenon yet to be 
challenged in utter gloominess. Who can ignore the wails 
of wounded humanity at every moment seeking shelter in 
Samsonian ecstasy ? 


“O dark, dark, dark 

Amidst the blaze of noon 
Irrecoverably dark total eclipse 
Without all hope of day.” 


—Samson Agonistes 


With Tagore, the picture of desolation is portrayed in words 
of inimitable frankness : 


“We sang no glad songs nor played; we went out to the 
village for barter; we spoke not a word nor smiled; we 
lingered not on the way. We quickened our pace more and 
more as the time sped by.” 


— Gitanjali, XLVIII 


And, with Eliot, with a sombre mind, prepared to accept 


the ludicrous lot of humanity, one cannot but accept the 
poverty of human marvels : 
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“The endless cycle of idea and action, 

Endless invention, endless experiment, 

Brings knowledge of motion, but not of stillness; 
Knowledge of speech, but not of silence; 

Knowledge of words, and ignorance of the Word, 
All our knowledge brings us nearer to our ignorance, 
All our ignorance brings us nearer to death, 

But nearness to death no nearer to God. 

Where is the life we have lost in living ? 

Where is the wisdom we have lost in knowledge ? 
Where is the knowledge we have lost in information ? 
The cycles of Heaven in twenty centuries 

Bring us farther from God and nearer to the Dust. 


—Choruses from the Rock” 


In his The Religion of Man, Tagore also delineates with 
the inner truth and beauty of humanity so miserably missing 
n a crushed world of utilitarian aggression and warns with 


poignance of vision : 


“The individual man must exist 
for Man the great, and must express him in disinterested 
works, in science and philosophy, in literature and arts, 
in service and worship.” 

—The Religion of Man 


As Eliot portrays the picture of the restless man seeking 
refuge in Churches not to pray but to enjoy holidays—a 
freedom to be nowhere but to seek life in disinterested spirit 
of endeavour—Tagore, too, arrives at the point of becoming 
an endless traveller of goodness, beauty and truth—‘to see’, 
as Wordsworth in “Tintern Abbey” asserts, ‘into the life of 


things’—a religion of unending devotion to humanity : 


“I felt that I had found my religion at last, the religion 


of Man, in which the infinite became defined in humanity 


and came closer to me so as to need my love and 


co-operation.” 
—The Religion of Man 
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To live a life of goodness is, according to Tagore, to live a 
life of nearness to God who is Omnipotent in everyone. The 
pleasures of heaven and the pains of hell are interwoven in 
the galaxy of ‘experiences’ of humanity adorned in the ulti- 
mate goodness of mankind : 


“To live the life of goodness is to live the life of all. 
Pleasure is for one’s own self, but goodness is concerned 
with the happiness of all humanity and for all time.” 


— Sadhana 


Again, the emancipation of humanity so ardently endeared 
is infused in the spirit of the aesthetics of oneness : 


“When a man does not realize his kinship with the 
world, he lives in a prison-house where walls are alien to 
him. When he meets his eternal spirit in all abjects, then 
is he emancipated.” 


— Sadhana 


The hollowness of humanity shadowed forth in the time- 
less actions unconcerned with the beautiful world in and 
around as portrayed by T.S. Eliot in Four Quartets is in tune 
with the wails of humanity that awaits emancipation of an 
individual from behavioural abnormalities : 


“Time present and time past 

Art both perhaps present in time future 
And time future contained in time past. 
Tf all time is eternally present 

All time is unredeemable 

What might have been is an abstraction 
Remaining a perpetual possibility 

Only in a world of speculation. 

What might have been and what has been 
Point to one end which is always present. 
Foot-falls echo in the memory 

Down the passage which we did not take 
Towards the door we never opened 
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Into the rose-garden. My words echo 
Thus, in your mind. 
But to what purpose 
Disturbing the dust on a bowl of rose-leaves 
I do not know. 


—Four Quartets 


Thedrabness of reality is mercilessly annihilating the 
worth of humanity for making a shoddy kinship with the 
world does not avert Eliot’s attention : 


“Go, go, go, said the bird : human kind 
Cannot bear very much reality 
Time past and time future 
What might have been and what has been 
Point to one end, which is always present.” 
—Four Quartets 


That man marches ahead with bewildering spree of the 
progress of science and technology to a land of confusion and 
incoherence is the greatest curse of human civilization. Perhaps 
the forbidden fruits of excellence so bedecked with vile igno- 
rance and mocked erudition did not, for a single moment, avert 
the sensitive mind of Eliot. The so-called consciousness of time 
has already posed a greater hindrance for askance to the 
finer visions of humanity, the beautiful world of softer 


sensibilities : 


“Time past and time future 
Allow but a little consciousness. 
To be conscious is not to be in time 
But only in time can the moment in the rose-garden, 
The moment in the arbour where the rain beat, 
The moment in the draughty church at smokefall 
Be remembered; involved with past and future. 
Only through time time is conquered.” 
—Four Quartets 


The mental emptiness continually giving birth to the 
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growing terror of nothing to think about invites time not in 
the twittering world of light but in the internal darkness of 
humanity when the hidden laughter of children in the foliage 
reaches the fact that 


“the end precedes the beginning 
And the end and the beginning were always there 
Before the beginning and after the end.” 


—Four Quartets 


` The world of solitude or that of fancy wants to havea 
freedom of tranquillity—a look back and a look forward—not 
merely to mark a protest against puerile movement but to be 
aware of aesthetic sensibilities to endear the world of nothing- 


ness for a world to soothe ‘the strained time-ridden faces’ of 
humanity : 


“Descend lower, descend only 
Into the world of perpetual solitude, 
World not world, but that which is not world, 
Internal darkness, deprivation 
And destitution of all property, 
Desication of the world of sense, 
Evaluation of the world of fancy, 
Inoperancy of the world of spirit; 
This is the only way, and the other 
Is the same, not in movement 
But abstention from movement; while the world moves 
In appetency, on the metalled ways 
Of time past and time future.” 


—Four Quartets 


Tagore also believes in the infinite strivings of the human 
heart : “to wander through all the outer worlds to reach the 
innermost shrine at the end”. Time, to him, is one strewn 


with the hard refusals and strong mercy wrought into his life 
through and through : 


“The time that my journey takes is long and the way of 
it long. 


Philosophy of Education of Tagore 55 


I came out on the chariot of the first gleam of light, and 
pursued my voyage through the wildernesses of worlds 


leaving my tracks on many a star and planet.” 
—Gitanjali, XII 


A ceaseless preparation for a better time to come also 
haunts him : 


“The time has not come true, the words have not been 
rightly set; only there is the agony of wishing in my 
heart.” 

—Gitanjali, XII 


A sense of humility ensures Tagore to offer himself at the 
feet of the All Beautiful : 


“Day by day thou art making me worthy of the simple, 
great gifts that thou gavest to me unasked—this sky and 
the light, this body and the life and the mind—saving me 
from perils of overmuch desire. 

There are times when I languidly linger and times when 
I awaken and hurry in search of my goal; but cruelly thou 
hidest thyself from before me. 

Day by day thou art making me worthy of thy full 
acceptance by refusing me ever and anon, saving me from 


perils of weak; uncertain desire.” 
—Gitanjali, XIV 


Eliot allows humility to be the prized possession of a 
bruised humanity : 


“The only wisdom we can hope to acquire 


Is the wisdom of humility : humility is endless.’ 
—Four Quartets, “East Coker’ 


The premonition of knowledge lost in absurdities neces- 
sitates a warning against devaluation of values and self-aware- 


ness so characteristically assessed by Eliot : 


“There is, it seems to 
Us 
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At best, only a limited value 
In the knowledge derived from experience. 
The knowledge imposes a pattern, and falsifies, 
For the pattern is new in every moment 
And every moment is a new and shocking 
Valuation of all we have been. We are only undeceived 
Of that which, deceiving, could no longer harm.” 
—Four Quartets, “East Coker” 


The aesthetics of silence and agony, ignoring and dispos- 
session in human life is, according to Eliot, the only desirable 
way of making the world a better one to live in : 


“You say I am repeating 

Something I have said before. I shall say it again. 
Shall I say it again ? In order to arrive there, 
To arrive where you are, to get from where you are not. 

You must go by a way wherein there is no ecstasy. 
In order to arrive at what you do not know 

You must go by a way which is the way of ignorance. 
In order to possess what you do not possess 

You must go by the way of dispossession. 
In order to arrive at what you are not 

You must go through the way in which you are not. 
And what you do not know is the only thing you know 
And what you own is what you do not own 
And where you are is where you are not.” 


—Four Quartets, “East Coker” 


At the tumultuous moments of ilfe, with all sensibilities— 
aesthetic and emotional—confronted with unending jolts 
between reality and sentimentalism, Tagore also wants to be 
rejuvenated by the grace of God : 


“When the heart is hard and parched up come upon me 
with a shower of mercy. 

When grace is lost from life, come with a burst of song. 

When tumultuous work raises its din on all sides shutting 


me out from beyond, come to me, my lord of silence, with 
thy peace and rest. 
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When my beggarly heart sits crouched, shut up in a 
corner, break open the door, my king, and come with the 
ceremony of a king. 

When desire blinds the mind with delusion and dust, 
O thou holy one, thou wakeful, come with thy light and 


thy thunder.” 
—Gitanjali, XXXIX 


The desire for light —“‘the world-filling light, the sky-kissing 
light, heart-sweetening light”, as Tagore aesthetically states, 
brings endearingly the dawn of a new world of joy, the most 
hauntingly sought for aesthetic fulfilment : 


“Let all the strains of joy mingle in my last song—the joy 
that makes the earth flow over in the riotous excess of the 
grass, the joy that sets the twin brothers life and death, 
dancing over the whole world, the joy that sweeps in with 
the tempest, shaking and walking all life with laughter, the 
joy that sits still with its tears on the open red lotus of 
pain, and the joy that throws everything it has upon the 
dust, and knows not a word.” 

—Gitanjali, LVIII 


With ears deafened, eyes jaundiced and voice choaked, 
Eliot, in The Waste Land also denounces the sad lot of huma- 
nity forshaking aesthetic sensibilities and portrays the inner 
world of a broken Coriolanus always seeking the better world 
of finer feelings and softer emotions of life : 


“J have heard the key 
Turn in the door once and burn once only 
We think of the key, each confirms a prison 
Only at nightfall, ethereal rumours 
Revive for a moment a broken Coriolanus. 
—The Waste Land 


That the modern mind “singing out of empty cisterns and 
exhausted wells” suffers from the eternal mystery of the endless 
wonders of the world and the stern and silenced realities 
juxtaposed in abstractions and throbbing impatience does not 
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avert the attention of Eliot’s very sensitive and subtle aesthetic 
temperament : 


“After the torchlight red on sweaty faces 
After the frosty silence in the gardens 
After the agony in stony places 
The shouting and the crying 
Prison and palace and reverbaration 
Of thunder of spring over distant mountains 
He who was living is now dead 
We who were living are now dying 
With a little patience.” 

—The Waste Land 


Restoration of the new bright years of excellence with a 
criss-cross of ancient and modern time is what Eliot desires the 
aesthetic mind to beckon forth with ardent endeavour : 


Here are the years that walk between, bearing 

Away the fiddles and the flutes, restoring 

One who moves in the time between sleep and waking, 
wearing 

White light folded, sheathed about her, folded, 

The new years walk, restoring 

Through a bright cloud of tears, the years, restoring 

With a new verse the ancient rhyme. Redeem 

The time. Redeem 

The unred vision in the higher dream 

White jewelled unicorns draw by the gilded hearse.” 


—Ash Wednesday 


To be forewarned against emotions degenerating into mere 
“incidents” is what Eliot considers to be the prime concern of 
a poet to ponder ever : 


“Our emotions 
Are only incidents 


In the effort to keep day and night together, 
It seems just possible that a poem might happen 
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To a very young man; but a poem is not poetry — 
That is a life. 


—“A Note on War Poetry” 


The sorrow of the fleeting quality of life deeply pains the 
poet in almost the same manner as it does Tagore : 


“Pleasure is frail like a dew-drop, while it laughs, it dies. 
But sorrow is strong and abiding. Let sorrowful love wake 
in your eyes....” 

—The Gardener, p. 53 


Beauty to be merged and purified in silence is the great 
aesthetic vision with which Rabindranath is blessed. And so, 
to become morbid in sorrow is an alien affair to him : 


“Stand still, O Beautiful End, fora moment and say your 
last words in silence. 
I bow to you and hold up my lamp to light you on your 
way.” 
—The Gardener, p. 102 


Probably an endless Ulysses in search of aesthetic fulfil- 
ment, Tagore considers life to be an eternal journey to be 
profoundly sensitive in self-realization and self-discovery. As 
he himself comments : 


“Life is perpetually creative, because it contains in itself 
that surplus which ever overflows the boundaries of the 
immediate time and space, restlessly pursuing its adventure 
of expression in the varied forms of self-realization.” 

— Boundless Sky 


Time in a sense of timelessness involves for Tagore a 
union of the soul with reality whereby the harmony and rhythm 
of everything in life is truly sensed and felt. With this aesthetic 
vision in view, deliverance, for Tagore, is prized with a new 
concept of delight and love : 


“Deliverance is not for me in renunciation. I feel the 
embrace of freedom in a thousand bonds of light. 
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Thou ever pourest for me the fresh draught of thy wine of 
various colours and fragrance, filling this earthen vessel to 
the brim. 

My world will light its hundred different lamps with thy 
flame and place them before the altar of thy temple. 

No, I will never shut the doors of my senses. The delights 
of sight and hearing and touch will bear thy delight. 

Yes, all my illusions will burn into illumination of joy, 
and all my desires ripen into fruits of love.” 

—Gitanjali, LXXIII 


Both Eliot and Tagore reaffirm their catholicity of vision in 
the awakening of finer emotional and aesthetic sensibilities 
Surcharged with continual refinement within and a thrilling 
journey through ceaseless introspection. 

In The family Reunion, Eliot seeks for the source of har- 
mony in variations of time from the standpoint of the Christian 
dogma of original sin. And when Agatha remarks : 


“I mean painful, because everything is irrevocable, 
Because the past is irremediable, 

Because the future can only be built 

Upon the real past.” 


—The Family Reunion 


The sense of synchronization for a desired aesthetic awareness 
for goodness peeps introspectively, This is most characteristi- 
cally revealed towards the end : 


Agatha: A curse is slow in coming 
To complete fruition 
It cannot be hurried 
And it cannot be delayed 
It cannot be diverted 
An attempt to divert it 
Only implicate others 
At the day of consummation 
A curse is a power 
Not subject to reason 
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Each curse has its course 
Its own way of expiation 
Follow follow.” 
—The Family Reunion 


In Tagore’s Visarjon (Sacrifice), the soliloquy of Jaising 
echoes the Eliotian essence of aesthetics that shatters the veil 
of all dogmas : 


“Goddess, is there any little thing, that yet remains, out 
of the wreck of thee? If there be but a faintest spark 
of thy light in the remotest of the stars of evening, answer 
my cry, though thy voice be the feeblest, * * But take pity 
upon Jaising, O Illusion, and for him become true. Art 
thou so irredeemably false, that not even my love can send 
the slightest tremor of life through thy nothingness ? O 
fool, for whom have you upturned your cup of life; empty- 
ing it to the last drop ?—for this unanswering void—truth- 
less, merciless and motherless ?”’ 

—Visarjon (Sacrifice) 


An adventure into the aestheics of humanity as Eliot boldly 
makes, presents us, with poignancy, the reality that mocks at 
morality, too, with abject bewilderness : 


Chorus: We do not like to look out of the same window, 
and see quite a different landscape. 
We do not like to climb a stair, and find that 


it takes us down. 
We do not like to walk out of a door, and 


find ourselves back in the same room. 

We do not like the maze in the garden, 
because it too closely resembles the maze in 
the brain. 

We do not like what happens when we are 
awake, because it too closely resembles 
what happens when we are asleep 

We understand the ordinary business of 
living, 
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We know how to work the machine, 
We can usually avoid accidents, 
We are insured against fire 
Against larceny and illness, 
Against defective plumbing, 
But not against the act of God.” 
—The Family Reunion 


In connexion with the aesthetics of love, Agatha, Eliot’s 
mouthpiece, speaks out : 


“Love compels cruelty 
To those who do not understand love.” 


—The Family Reunion 


Tagore gives the same version, although ironically of love 
in the form of duty : 


“Jaising : Let me think only of duty. Love, like the green 
grass, and the trees, and life’s music, is only for the surface 
of the world. It comes and vanishes like a dream. But 
underneath is duty, like the rude layers of stone, like a 
huge load that nothing can move.” 


—Visarjon (Sacrifice) 


Again, a Hamletian outcry as Eliot’s Harry makes in utter 


hopelessness is the way of sham modernity that kills the 
essence of aesthetics : 


“Harry : What you call the normal is merely the unreal 
and the unimportant. I was like that in away, so long as 
I could think even of my own life as an isolated ruin, A 
casual bit of waste in an orderly universe.” 


—The Family Reunion 


One might hear, in this connexion, the echo of Tagore’s 
Voice so adroitly exposed in Malini : 

“Supriya : ‘Love for all life’ was a mere word, waiting for 
the old time to be made real.” 


— Malini 
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The unison between the finite and the infinite, the eternal 
and the evanescent, the form and the formless in Tagore’s 
imagination finds its apt expression in Amal waiting very 
anxiously for the letter of the king : 


“Amal: I[ can see it all; there, the Kings’s postman coming 
down the hillside alone, a lantern in his left hand 
and on his back a bag of letters; climbing down for 
ever so long, for days‘and nights, and nights, and 
where at the foot of the mountain the waterfall 
becomes a stream he takes to the footpath on the 
bank and walks on through the rye; then comes the 
sugarcane field and he disappears into the narrow 
lane cutting through the tall stems of sugarcanes; 
then he reaches the open meadow where the cricket 
chirps and where there is not a single man to be 
seen, only the snipe wagging their tails and poking 
at the mud with their bills. I can feel him coming 


nearer and my heart becomes glad.” 
—The Post Office 


Again, the poignancy and harmony of the human heart 
so drastically dwarfed in mechanization of modernity does not 
avert the delicate sensibilities of Tagore who scathingly 
hammers at the total doldrums of sanity of wisdom and 
understanding, love and simplicity : 


“Professor : Again that anger, the wild cry of red oleander ! It 
is sweet, no doubt, yet what is true is true. If it gives 
you pleasure to say that one must die to live well, 
say as by all means : but those who say that others 
must die that they themselves may live,—it’s only 
they who are actually alive. You may cry out 
that this shows a lack of humanity, but you forget, 
in your indignation that this in what humanity 
happens to be. The tiger does not feed on the 
tiger, it’s only man who fattens on his fellow- 


man.” 
—Red Oleanders 


64 Philosophy of Education of Tagore 


This banishment of humanity from the aesthetic vision of 
life has pained Rabindranath who unfolds the harsh reality of 
modern civilization stylized in the abstraction of numbers in 
place of the harmony of existence attuned to the efflorescence 
of aesthetic sensibilities : 


“Grandfather : Just look at our Queen—she got into a 
temper with herself and thought that she could spoil her 
matchless beauty by flinging away all her ornaments : but 
this insult to her beauty has made it shine forth in ten-fold 
radiance, and now it is in its unadorned perfection. We 
hear that our king is all innocent of beauty—that is why 
he loves all his manifold beauty of form which shines as 
the very ornament of his breast. And that beauty has 
today taken off its veil and cloak of pride and vanity !” 
—The King of the Dark Chamber 


Eliot, too, in his Murder in the Cathedral, makes through 
his fine sense of propriety and catholicity of vision, an amaz- 
ing search for the goodness and beauty of human life that 
Teaches its zenith in The Cocktail Party. In fact, the complex 
issues related to human sensibilities are very remarkably dealt 
with in the garb of literary criticism. 

While making an exciting adventure into the aesthetic 
sensibilities of Tagore and Eliot in the sphere of literary 
criticism, it is undeniable that both are exponents of ‘extinc- 
tion of personality’. To enjoy and experience the wonderful 
aroma of aesthetic sensibilities in poetry presupposes for a 
poet a diffused reality mesmerised through diversions of all 
sentimentalism and romantic exhibitionism. Eliot makes a 
fine analysis of this fact when he explicitly remarks : 


“The extreme of theorising about the nature of poetry, 
the essence of poetry, if there is any, belongs to the study 
of aesthetics.” 


—The Use of Poetry and the Use of Criticism 
Again, explaining in his unique, inimitable form of 


language, Eliot refers to the sad fact of ‘evasion of ourselves’ 
which symbolizes every life that constantly betrays what is 
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visible and sensible. This enhances the need for reawakening 
of human sensibilities—a fact often by-passed in the use of 


poetry : 


“Poetry is, of course, not to be defined by its uses. If it 
commemorates a public occasion, or celebrates a festival, 
or decorates a religious rite, or amuses a crowd, so much 
the better. It may effect revolutions in sensibility such 
as are periodically needed; may help to break up the con- 
ventional modes of perception and valuation which are 
perpetually forming, and make people see the world afresh, 
or some new part of it. It may make us from time to time 
a little more aware of the deeper, unnamed feelings which 
form the substratum of our being, to which we rarely 
penetrate; for our lives are mostly a constant evasion of 


ourselves, and an evasion of the visible and sensible 


world.” 
—The Use of Poetry and the Use of Criticism 


Admitting the fact so appropriately stated by Croce that 
“Man, faced with natural beauty is exactly the mythical 


Nareisus at the pool” or by Coleridgean ecstasy 


“Ah! from the soul itself must issue forth 
A light, a glory, a fair luminous cloud enveloping the 


earth”, 


Tagore is aware of the passion “to make objectively 
real which is inwardly real to us” and the aesthetic sensibili- 
tiesin him thrust towards the beyonding. The notion of 
temporality thus making an onward march gears the Poet’s 
aesthetic consciousness of the free self born out of the delight- 
ful self towards ultimate aesthetic fulfilment. 

Quite akin to the ideas of Eliot who despises humanity in 
the strictest words of irony—‘‘stuffed” and “hollow” people 
as we are having a pride of “headpiece filled with straw”’— 
and yearns for the “rose-garden”’ that becomes a victim to 
time past and time future allowing a very little consciousness, 
Tagore symbolizes his own vision of enchantment, joy, 
pleasure and pain through the image of the All Beautiful who 
has a permanent abode in his innermost arcade of sensibilities. 


In his own words : 
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“He it is, the innermost one, who awakens my being 
with his deep hidden touches. 

He it is who puts his enchantment upon these eyes and 
joyfully plays on the chords of my heart in varied cadence 
of pleasure and pain. 


He it is who weaves the web of this maya in evanescent 
hues of gold and silver, blue and green, and lets peep 
out through the folds his feet, at whose touch I forget 
myself.” 


—Gitanjali, LXXII 


A truly modern in sensibilities, Rabindranath heartily 
welcomes Eliot’s aesthetic craftsmanship in creative conscious- 
ness. In fact, he takes the model of one of the poems of 
Eliot and describes the subject-matter in the following way : 


“An old woman dies—She comes of a rich family. As 
usual, the fluorescent lamps of the room are pulled down, 
the cortage bearers are busy in arranging for timely 
actions. Meanwhile, the chief cook sits beside the dinner 
table in the dining room, embracing on the lap the maid- 
servant of the house.” 


Sahityer Pathe, “Adhunik Kavya” 
(Translated by me) 


To explore the unison of aesthetic sensibilities of Tagore 
and Eliot is to beckon “‘the light that never was on sea or 
land”, to search for a mark of our true becoming in beyond- 
ing—a search beyond search from the most insignificant and 
vulgar to the most poignant and beautiful in the modern 
waste land of humanity through the avenues of manifestation 
of anandarupamamritam yadvibhati—Delight Immortal and 
Enkindled. 

To rise above the din and clamour and scramble of a 
crazy world of today, the voice of the Angel of Surplus pro- 
claiming ‘Rejoice’ being languidly lost in the labyrinth of the 
unfathomable sea of chaos, why not be equipped with the 
antennae of aesthetic sensibilities so profoundly manifested in 
the literary contributions of Eliot and Rabindranath ? 


RABINDRANATH AND THE QUEST 
FOR HARMONY 


The inner urge of an individual is boundless. He strives 
for the unknown, looks for the unseen, dreams for the wonder 
of wonders and endears for the loveliest of the lovely creation 
in and around himself. This act of involvement in any of the 
affairs prepares him to meet face to face with experiences that, 
other things apart, teach him to ponder over the problem of 
renewals in manifold directions—renewal of thoughts and 
actions, erudition and askance. The signal received by him to 
any of the innumerable directions of human involvement 
allows him to identify, test and evaluate himself in association 
with others. Bereft of this avenue of the study of the self is 
to invite bewilderness and abstractions that, alas, the so-called 
modernity has already presented him with an ever-increasing 
aroma of ambiguities! The inner urge is thus crucified in 
carelessness and discord, boomeranged in the form of passivity 
and silence —the greatest enemies of the quest for harmony. 
The sad lot of humanity is saddled on the selfish horse of 
the human heart that runs wild in the wilderness of human 
sensibilities. 

Unlike any other thinker and humanist, Rabindranath 
visualizes the role of absolute synchronization between the 
true and the good, the joyful and the beautiful. His sensitive 
quest for the harmony in life and the world brings forth the 
greatest achievement of mankind—the emancipation of man as 
man. As he deeply feels and states : 

All that is harsh and dissonant in my life melts into one 

sweet harmony—and my adoration spreads wings like a 


glad bird on its flight across the sea. 
—Gitanjali, II 
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With askance choaked and curiosities strangled in the 
abracadebra of passivities and absurdities, mankind seeks 
asylum in silence. Segregation is the solemn word of prayer 
that consoles him in littleness of thoughts and actions. Exer- 
cises in the form of critical appreciation and creative 
consciousness bid farewell to make room for mechanised, dull 
and routine-oriented avenues of behavioural exposition. This 
indicates a sordid tale of bondage of the mind—a bondage 
that does not allow mankind to enjoy and experience emanci- 
pation of consciousness. 

Rabindranath was deeply involved in the regeneration of 
man essentially from the point of view of introspection. He 
was more interested in the inner harmony of humanity than 
in the stereotyped strategy of revolution or revaluation of man 
inthe context of apparent crisis. Indeed, one of the most 
significant points of departure in Tagore’s vision of mankind 
and the world is to initiate the young generation in the 


onerous responsibility of holding the banner of belief unvan- 
quished. As he remarks : 


In the aggrieved history throughout the world 
The stormy air comes agroaning in blinding speed, 
And destroys the apex of civilization. 
Cowed down in fear is religion, 
And the treasures of meditation from time immemorial 
Is crushed at the feet of demons, 
Come, ye, the young generation, come, ye, all 
Awaken in heroic sound the proclamation 
Of the war of emancipation. 
Hold, hold aloft the banner of belief unvanquished 
On the way broken and blood-stained 
The inaccessible is to be crossed 
Thro’ the chariot undaunted. 
And the bridge is to be built by hearts. 
With the haunting foot-falls of fear, 
Adorn, ye, not with humiliation, forget ye, not 


Embracing imprisonment through falsehood and flattery 
Belittle not thy providence, 
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To save thyself, 
Sacrifice not the weak at the feet of the strong. 
—WNavajatak (The Newborn), ‘Ahavan’ 
[Translated by me] 


To intensify the inner spirit of will and askance to fight 
against all oddities and shortcomings of life and to release the 
barred vision of humanity are the essential assignments that 
mankind cannot but strive for harmony. Sometimes this 
vision is blurred in ambiguities nourished in dubious represen- 
tation of the facts and events of life. Again, a certain sense of 
aversion to or evasion of the softer elements of life invites 
failures to negotiate untoward circumstances in forms of crises 
in numberless dimensions. These apart, devaluation of human 
sensibilities amply aggravated by the science of scruples and 
vicissitudes married to toying with technology has already 
allowed chaos to steadily and forcefully creep in alonga 
disturbed humanity that cares more for aggression than for 
desirable disillusion. What a signal of the zenith of 
civilization ! 

Rabindranath greatly felt the pulse of an aggrieved huma- 
nity. The sense of disillusionment so vital for the synchroni- 
zation of human wills and aspirations ought, as he time and 
again warned, to be saved from sensualism and mockeries of 
the innate feelings of mankind. ‘To live in sympathy with all’ 
is what the poet thought to be the fountain of harmony, This 
is clearly revealed in the words of benign appreciation by 
Helen Keller in her letter to the poet : 


Beloved friend, 
... As our thoughts dwell lovingly on your noble and 


wise work, we are lifted to a higher level of effort and 
devotion. To realize the meaning of your message of 
friendship and co-operation is to deepen the furrows 
from which shall spring richer harvests of inspiration. 

In the sweet of a poet’s life you have heard a voice 
bidding you look into the hearts of your fellow-men and 
seek the way to deliver them from the grotesque gods of 
their own creation. You stepped forth into the crowded 
abodes of men where strife is bitter, and ignorance is deep. 
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Taking little children by the hand, you led them into the 
gardens of delight and taught them to live in sympathy 
with all that is beautiful, and to love all that is love- 
worthy. 

Again, the voice bade you go from land to land in 
search of knowledge. With observing eye and listening ear 
you journeyed, and saw the course of division, the darkness 
of prejudice, the deafness of hate in which men live as 
strangers and enemies. But, looking long and patiently, 
you found the dynamic force of love hidden in huma- 
nity....the force, which, understood, shall transform 
their life of self-destruction into a life of creative work and 
peace. To a world living under the law of fear, you are a 
prophet of the Law of Love. 

Your school of Visva-Bharati is a bright pledge of a 
noble civilization for it is a meeting ground of the East 
and the West. There you teach in object lessons of sym- 
pathy and goodwill that the true happiness of individuals 
and nations is identified with the greatest good of mankind. 
When this supreme truth is grasped, the dream of all the 
greatest teachers spoken through the ages shall be fulfilled. 


Wars will be dead: man will live, he will possess something 
greatest.... 


Faithfully and gratefully yours, 
Helen Keller 


‘To live in sympathy with all’ that Rabindranath considers 
to be one of the fundamental objectives of our quest for har- 
mony can only be a truism when we would consider education 
for one and all. This is the surest way to come nearer to 
mankind—the way through which the urge for honest thought 
and expression, sincere will and perseverance, kindliness of 
head and heart would spontaneously spring forth, To come 
nearer to harmony, therefore, needs better bonds of the 
strings of harmony. And Rabindranath sings the glory of 
mankind not merely from an ephimeral romantic imagination 
but, at the same time, from the futuristic vision of a great 
world of oneness. The limitations are there, human limita- 
tions as his inner vision easily identifies and analyses through 
creative contributions, but these limitations, as he more than 


Philosophy of Education of Tagore 71 


once characterizes, are path-finding eye-openers to the ultimate 
union with the endless. In fact, as he visualizes in course of 
his creative meditation, all our limitations allow us to better 
re-arrange and unify the points of harmony in every affair of 
life. A definite go awaits and beckons many obstacles and 
inconsistencies to be re-modelled and re-oriented anew in 
accordance with our thirst for the source of synchronization. 
Pioneer in the truest sense as he was in quest of all-embrac- 
ing harmony of humanity, Tagore emphasizes on the essential 
needs for sowing the seeds of unity, co-operation, sympathy 
and mutual understanding among the people of the East and 
the West. With this ardent end in view, he foresees a common 
platform for union of minds between the East and the West in 
his own Visva-Bharati where, as he categorically asserts, “the 
world makes its home ina single nest. In stating the role of 
Visva-Bharati, he emphasizes more on the quest for harmony 


than on anything else : 


Visva-Bharati represents India where she has her wealth 
of mind which is for all. Visva-Bharati acknowledges 
India’s obligation to offer or to accept from others their 
best. The western universities send their students for an 
opportunity to learn what all the European people have 
contributed to their western culture. Thus, the intellectual 
mind of the West has been luminously revealed to the 
world, What is needed to complete this illumination is for 
the East to collect its own scattered lamps and offer them 


to the enlightenments of the world. 
—Visva-Bharati and its Institutions 


Moreover, in explaining to the ex-students of his university 


the role of the Santiniketan Vidyalaya, he refers to the spirit 
of ‘world humanity’ which indicates his ardent quest for 


harmony : 


My fond hope has been that with this institution as the 
centre a living network of kinship would be spread all over 
India that Santiniketan would win an intimate place in the 
heart of our country. From a small beginning our institution 


has spread out into an education colony with a wide range 
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of activities but the central ideal of unity has never changed. 
It has never been our purpose merely to confer upon our 
students degrees and diplomas, to stamp them with pass 
marks. Not being a mechanist, it has never been my desire 
to perpetuate in this place a machinery for turning out 
under hydraulic pessure standardized bales of humanity. I 
have no enthusiasm for activities devoid of the principles of 
life, for all that does not serve the wholeness of our person- 
ality. I am not concerned to increase the number of 
students, my hope has been so to enrich the life of this place 
that those who come here may imbibe the creative urge of 
an ideal, and carry it into their work outside, that in our 
Ashrama the spirit of world humanity may be manifest. 
—Santiniketan Vidyalaya, 1901-1961, To the Ex-students 


That the search for world harmony is a continual endless 
world within prompted by perseverance and devotion is more 
than once emphasized by the poet on many occasions. 

In the centre of Tagore’s urge for harmony lies the point of 
creative sensibilities. To be creative is, according to him, to be 
critical in approach, and the inner vision undergoes training 
in ceasless endeavour for refinement of sensibilities. It is to 
deeply look within to shatter the illusions of arresting ideas 
that squeeze the wide avenues of creativity and critical cons- 
ciousness. The inner challenge of C’est moi is awakened and 
re-oriented with the unending askance for embracing one and 
all in oneself. The birth of being beckons a signal to shatter 
the cocoon of littleness, and the truly awakened sees the dawn 
of delight in harmony : atmavat sarvabhutesu. The ‘cadence of 
pleasure and pain’ is, as Rabindranath experiences through 
introspective quest for harmony, attuned with enchanting and 
joyful play by the All Beautiful who allows the individual to 
be blessed with the difficult but prized award of self-forget- 
fulness. Harmony thus given hallowed entry, heightens indivi- 
duality to enjoy and experience joy and sorrow in manifold 
manifestations. It is this Supreme Being whose presence paves 
a newer avenue of resonance within the poet’s mind : 


He is, the innermost one, who awakens my being with 
his deep hidden touches. 
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He it is who puts his enchantment upon these eyes and 
joyfully plays on the chords of my heart in varied cadence 
of pleasure and pain. 

He it is who weaves the web of this maya in evanescent 
hues of gold and silver, blue and green, and lets peep out 
through the folds his feet, at whose touch I forget myself. 

Days come and ages pass, and it is ever he who moves 
my heart in many a name, in many a guise, in many a 
rapture of joy and of sorrow. 

—Gitanjali, LXXII 


A seer and poet, Rabindranath senses harmony in all beings 
and all objects of nature. He also visualizes the points of 
harmony in the behavioural design of everything around him. 
His sensitive mind touches upon the inner feeling and finds a 
very close kinship between the Creater and His creation. 
Consequently, every experience, as he feels and experiences, is 
the outcome of a harmony of disjointed circumstances ora 
fusion of the inconsistencies to be merged in a happy unison. 
The delight of sight and touch and hearing is the pathfinder 
of a synchronized humanity. A quest fulfilled in the assembly 
of the union of distracted senses and sensibilities cannot but 
end in the conquest of man within himself as man. It is a con- 
quest that craves for obstacles and vicissitudes, and never 
allows delight to be imprisoned in the darkness of ignorance. 


As he sings : 


Deliverance is not for me in renunciation. I feel the 
embrace of freedom in a thousand bonds of delight. 

Thou ever pourest for me the fresh draught of thy wine 
of various colours and fragrance, filling this earthen vessel 
to the brim. 

My world will light its hundred different lamps with thy 
flame and place them before the altar of thy temple. 

No, I will never shut the doors of my senses. The delight 
of sight and hearing and touch will bear thy delight. 

Yes, all my illusions will turn into illumination of joy, 
and all my desires ripen into fruits of love. 

— Gitanjali, LXXII 
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To turn illusions into illuminations of joy and desire into 
love are the two fundamental elements that pave way to 
harmony. As all colours, perfumes and tunes of life fulfil 
moments in endless cascades only to be emptied in making 
room for the visions afresh, the search goes on. 

The birth of every fragment of, to be categorical, an indivi- 
dual bears the stamp of serenity in and around. This leads 
one to think of the quest for cohesion. According to Tagore, 
cohesion means to find out and make a balance between the 
self and the world self. The signal for transcendence from the 
ego to the altruistic world of oneness to embrace vastness is 
the prime religion of man. This is caressed by the aesthetic 
sensibilities of goodness, truth and beauty. Religion, as 
Rabindranath visualizes, is aesthetics felt and translated into 
the modes and affairs of life and experiences of mind for 
coherence in every dimension. This is also a blend of reality 
and religion often lost sight of under trying circumstances. 
One of the fundamentals of religion is reality harmonized in 
activities and contemplations to the fulness of humanity. And 
to speak of religion sans man is to banish the sensibilities that 
caress humanity more than anything else for unity and survival 
of civilization. The craving for now is one for not yet soaked 
in the ceaseless anxieties and agonies of mankind. 

Admittedly, the multi-personal personality of mankind 
makes in-roads to the lesson of sympathy often sandwitched 
in romantic chivalry and exhibited without maintaining any 
form. The minimum desirable factor for human relationship 
is, as it is badly needed, the point of nearness that eludes 
showmanship and invites sincerity of purpose—a quest beyond 
quest. 

To Tagore, the quest awaits guidance through edification 
and erudition in an assembly of curious and thrilling minds : 


The pilgrimage of wisdom has been centred around the 
unison of the streams of civilization in this world. As there 
is an assembly of different races from various corners it 
has brought forth a great unity. There was a unity of 
manifold springs of wisdom among great civilization like 
the Greek and the Roman ones. Consequently, that was 
never left aside to be covered by history. In the same way, 


ae 
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there was a great unity of the various races like the Aryans 
or the Dravids or the Persians in Indian civilization. We 
will have to abide by this harmony. Those who are bar- 
barians in the history of civilization are the lone exceptions 
to the most extreme, they did not allow entries to new 
people in their own country. Whenever they have 
encountered differences in colour, languages, etc., they 
have considered those as deficiencies and wanted to elimi- 
nate through poisonous weapons. 

It is high time now to accept world humanity as one’s 
own. We will have to know through unending love and wis- 
dom that man is not representative of any particular tribe. 
The greatest identification of man is man. It is high time 
now to voice forth this fact that man is for all countries and 
for all times. In him, there is no room for differences in 
nationality or colour. It is due to the lack of this identi- 
fication of man that contributes to man’s craving for 
becoming great by plundering others’ properties. He is 
killing himself and to kill others does not hesitate. He is 
encouraged to commit such a heinous crime. 

— Santiniketan Patrika, Pous 1330 B.S. 1923 
[Translated by me] 


The unison of minds through love and wisdom, as Tagore 
foresees and experiences through experiments in his own 
Visva-Bharati—‘where the world makes its home in a single 
nest’—is the most positive approach to any quest for harmony 
of mankind. This would not only broaden our mind and 
widen our outlook but would also enable us to make an 
earnest endeavour to realize the self in the world-self. Man 
cannot avert this trend—the trend towards unison of indivi- 
dualities for greater and nobler synchronization of all the 
essential qualities that gear individuality towards perfection 
and goodness. The geographical barriers are alien to nearness 
of mind always alert to avert pettiness and self-centred 
attitude towards whatever is worthy and desirable for further- 
ance of humanity. The journey towards attainment of truth is 
one of the most important assignments mankind is yet to 
appropriately undertake. This alone can eliminate the sense 
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of apathy and ignorance that Tagore considers to be the 
worst forms of bondage for man. 

It is really most surprising to think that nearly fifty-seven 
years ago, after the horrible massacre of the First World War 
writ large on the face of a defaced humanity, Rabindranath 
pointed out the keenness for the quest for harmony amongst 
mankind and this was the genesis of his institution—Visva- 
Bharati—where he arranged the doors of warm welcome wide 
open for everyone who cares for a global community of 
consciousness. His own interpretation of this trend towards 
world humanity is made most significantly in Visva-Bharati : 


In the present age, history has, as it were, endeavoured 
to take its turn towards a new direction, Why ? Why is 
this period of hasty preparation for continual endeavour 
for solemn betterment of the nation ? As I have already 
mentioned, the truth of man is attained only when he 
attains himself in the midst of others. So long this truth 
worked within a narrow limit, so long the geographical 
barriers stood as truth, man considered himself to be true 
to others in unison with them within his own nation, But 
at present that barrier is lifted, the impediments that 
externally divided man on earth, in the water and from 
country to country are all being gradually removed. Today 
man is even moving in the airways. When there would be 
better improvement of the aircraft, man will then advance 
by overcoming all apparent obstacles. There would, then, 
be no meaning of the boundary of a country. 

With the warning of geographical boundaries, man has 
come closer to man, But this great fact is even now an 
apparent truth; it has not been given its proper place in 
our minds. The habits of old age have adorned him till 
now. The meditation that acts as a guide to him has 
turned out to be old. That would, therefore, stand in the 
way of going ahead in the modern age. 

In the modern age, the truth that has emerged requires 
an ardent and sincere approach. Otherwise one will have 
to face defeat. As a result, there is disintegration and 
even in the union of different nations there is no joy, no 
peace. From a study of the cloud of clashes and battles, 
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I have understood that there is no pursuit of truth going 
on anywhere. Visva-Bharati has accepted that assignment 
of welcome to the pursuit of truth that is a quest to the 


doors of human society today. 
—Santiniketan Patrika, Pous 1329 B.S. 1922 


[Translated by me] 


To stick to truth for manifestation of humanistic sensibi- 
lities is the essence of the quest for harmony. It is truth 
alone that comes out as a guiding force to heighen mankind 
from littleness in manners and outlook. It also enables him 
to identify and analyse the possibilities of acquiring and main- 
taining greater human values. The idea of this co-operation 
has been very significantly expressed by Rabindranath in 
explaining the role of education in the changing world : 


Those who ardently look at India by eliminating the 
whole world do not see her truly. In the same way, those 
who visualize a single part by segregating India from his 
totality, fail to apprehend within their minds the mind of 
India. For this very reason, we cannot, with due respect, 
accept the fact that there is a more poignant, higher and 
greater unity rather than the political one. True unity is 
one of mind and of the self. It is one that is based on the 
eternal foundation of the unity of the world. In India, the 
unity of mind is to be known as greater than political 
unity because with this unity India would be able to extend 


arms of invitation to the world in his own courtyard. 
—Siksha “Vidya Samavaya”’, Visva-Bharati, 1973 
[Translated by me] 


The synchronized mind, as Tagore concludes the above, 
necessitates education that encompasses less learning by rote, 
mechanized, marks-conscious procedures and more earnest 
erudition through continual endeavour. This means that for a 
quest for harmony, truth must be sought in co-operation with 
world erudition and world consciousness in embracing world 
humanity in the little arena of the self to become world self. 
The importance of exchanging scholarship has been further 
felt because diversities often fail to negotiate discrepancies 
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and vicissitudes creeping stealthily into the human mind that 
is overpowered by narrowness in outlook, hatred, ignorance, 
miseducation and disintegration. Moreover, the mind polluted 
in ciphered pettiness digs graveyards of disunity and distur- 
bance that follow and allow ample room for abstraction, 
stagnation and passivity. 

In his letter, despatched from Chicago, to Ajit Kumar 
Chakravortty, written probably in 1923 and later on published 
in the special number of Desh in 1970, Rabindranath spells 
Out a newer dimension of education as a quest for harmony : 


Our school has this speciality that we want to educate 
our pupils in closest association with Nature of the 
universe. Our aim is not rude development of some 
special powers but fulness of Nature through harmoniza- 
tion of the mind with everything all around. If we come 
to this country we can understand it more clearly how 
great a thing it is. Here I do not see the image of fulness 
to that extent asI do that of power of mankind. In this 
country I can see a segregation of mental propensities just 
asthere are differences in castes in our country.... 
Aggression of human strength has been sufficiently made, 
It is high time now to meditate for union. Would we not 
be able to introduce that meditation in our school ? 
Would we not hold the ideal of humanity arrived at 
through association with the universe ? 


[Translated by me] 


Three years after this letter addressed to Ajit Kumar 
Chakravortty, Tagore further spells out the fundamental 


aims and objectives of education that fosters harmony of 
human mind : 


The minds of children today are almost deliberately 
made incapable of understanding other people with diffe- 
rent languages and customs. This causes us, when our 
growing soul demands it, to grope after each other in dark- 
ness, to hurt each other in ignorance, to suffer from the 
worst form of the blindness of this age.... I have tried 
to save our children from such a mutilation of natural 
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human love with the help of friends from the West, who, 
with their sympathetic understanding, have done us the 


greatest service. 
—Visva-Bharati Quarterly, “A Poet’s School”, 
Visva-Bharati, October 1926 


Education thus geared to the harmony of human relation- 
ship as Rabindranath directs and actualizes in the education 
of young learners in his own institution is undeniably the only 
hope for a bruised humanity. 

On the threshold of an era of mutual consciousness and 
co-operation, civilization awaits a new generation to undertake 
every bit of responsibility to bring man nearer to man. The 
strings of harmony must be well attuned for progress and 
prosperity of mankind. It is also necessary that whenever 
there is a conflict anywhere in any affair under any circum- 
stances, the education of sympathy and forbearance must come 
as partners to peace and amity of mankind. Endearment and 
not aggression is the keynote to man’s quest for harmony. 
And Tagore steered humanity to this seminal path of harmony 
through awakening of awareness and good sense. The aesthetic 
sensibilities to be properly and carefully nurtured for elimina- 
tion of apathy, ignorance and narrowness are the guiding 
force that can be best exercised in young minds full of 
buoyant hopes and pulsating aspirations. The introduction of 
fine arts, dance, drama, music and numerous other avenues of 
exercising and experiencing delicate human sensibilities are the 
intrinsic infinite forces of looking upon everything from wider 
perspectives. A synchronized mind knows well how to translate 
unknown languages of mankind for lasting peace and friend- 
ship, love and aesthetic grandeur. Higher thoughts and nobler 
visions, indeed, await a spirited generation keenly responsive 
to the call of finer erudition and deeper wisdom, In fact, what 
foresees in his endeavour for union of minds from 
every nook and corner of the globe in the meeting of minds 
at Visva-Bharati is the perfect fusion of human relationship 
toa greater, more conjoint and communicated plane of 
perfection of harmony. Education thus aimed at, turns 
oneself into a continual seeker of truth, goodness and peace 


of mankind. 


Tagore 


80 Philosophy of Education of Tagore 


Admittedly, Rabindranath advances towards a higher and 
more ambitious plane of humanity that echoes the sense of 
the sublime that, again, heightens humanity to an apex of 
grandeaur in humble submission to the Infinite. This offers 
mankind to seek harmony for the enrichment of the mind for 
the sense of the sublime. The spiritual unity of man, as he 
observes, is the uphill task for all-embracing harmony often 
neglected and left aside under severe constraints of 
utilitarianism. 

Ours is a life of endless possibilities. Who ignores that a 
little sane thinking on our end towards the well-being of 
mankind would, to a really profuse extent, contribute to our 
undaunted march for peace and harmony ? The horror of 
extinction of mankind proclaims the prayer for a newer quest 
for harmony. Meanwhile, let us prepare ourselves with the 
soul-stirring words of prayer : 


This is my prayer to thee, my lord—strike, strike at the 
root of penury in my heart. 

Give me the strength lightly to bear my joys and 
sorrows. 

Give me the strength to make my love fruitful in 
service. 

Give me the strength never to disown the poor and bend 
my knees before insolent might. 

Give me the strength to raise my mind high above daily 
trifles. 

And give me the strength to surrender my strength to 
thy will with love. 


— Gitanjali, XXXVI 


‘THE DARLING OF OUR HEARTS’ 


My fond hope has been that with this institution as the 
centre a living network of kinship would be spread all 
over India, that Santiniketan would win an intimate place 
in the heart of our country. From a small beginning our 
institution has spread out into an educational colony with 
a wide range of activities but the central ideal of unity has 
never changed. It has never been our purpose merely to 
confer upon our students degrees and diplomas, to stamp 
them with pass marks. ... I am not concerned to increase 
the number of students, my hope has been so to enrich the 
life of this place that those who come here may imbibe the 
creative urge for an ideal, and carry it into their work 
outside, that in our Ashrama the spirit of world humanity 
may be manifest. 

—Santiniketan Vidyalaya, 1901-1961, 
“To the Ex-Students”, Visva-Bharati 1961 


In the poignant address to the ex-students of Santiniketan 
delivered just nine years before bidding farewell to this world, 
Rabindranath has exposed Santiniketan in her true perspectives. 
The ‘darling of our hearts’ as she is, Santiniketan is more 
than an institution of learning, a museum of the immortal 
works of the great creator but an unending living force that 
might steer even now the desolate world of inconsistencies and 
insecurity. A strong protagonist of the infinite inner spirit of 
mankind, Rabindranath idealizes this institution with the 
attribute : Yatra Visvam Bhayat} ckanidam—where the world 
makes its home in a single nest. 

An iconoclast in his approach to the world-view of huma- 
nity, Tagore initiates in his institution the lesson of true 


82 Philosophy of Education of Tagore 


living. As he specifically states in the aims and objectives of 
Visva-Bharati : 


To study the minds of man in its realization of different 
aspects of truth from diverse points of view. 


Tagore also categorically explains the role of Visva- 
Bharati as one of the foremost exponents of meeting of minds, 
ideas and imaginations : 


Visva-Bharati represents India where she has her wealth 
of mind which is for all. Visva-Bharati acknowledges India’s 
obligation to offer to others the hospitality of her best 
culture and India’s right to accept from others their best. 


With the above aims in view, a look at Santiniketan today 
makes one ponder over some important issues. These have 
cropped up not by chance but through waning of challenging 
years. Happily enough, Santiniketan has, by dint of her own 
unique characteristics of originality and oneness, however, 
tinged, tarnished and toyed with, stood the test of time. She 
is, as she should be for ever, an abode of pilgrimage, a solace 
for bruised civilization and a source of inspiration and re- 
awakening of the goodness in mankind. 

It has often been said that Santiniketan is just another 
institution because whatever instruction is presented here 
before pupils for education cannot be claimed as very original 
and outstanding since many other educational institutions fare 
better academically. Moreover, pupils passing out of this 
institution fail to prove their identities better than other ones. 

The above two points brought against Santiniketan have 
very little significance because one cannot evaluate Santi- 
niketan so easily from an apparent look or through mere 
scholastic performances which Tagore more often than not 
considers to be stamping pupils with materialistic passports. 
A study of Santiniketan by living here, spending hours in her 
silence in the Amra-Kunj (mango groves), listening to the 
songs of birds, enjoying her sunrise and sunset, becoming an 
ardent partner in games and sports with boys and girls in the 
playground, taking active part in seasonal functions and 
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festivals, basking in the mid-day Pous (December) sunshine, 
walking in the moonlit or starry night, singing songs in a 
chorus—these, then, are some of the avenues to come closer 
to Santiniketan and know her not by a casual glance at lifeless 
eluding statistics but through inner, sensitive, dedicated living. 
The second one, again, a charge alleged more out of envy 
than out of the desire to locate limitations also admits abstrac- 
tion. What behavioural design do we expect our learners to 
follow ? Does anyone really think that the society outside 
Santiniketan is really worthy of emulation ? If not, would it 
be unfair to dissociate oneself from being arrested in the 
quagmire of pollution all around? Or should the learners 
having an altogether different basis of learning through 
simple, joyous, humble living in spite of continual threat of 
undesirable alien encroachment of vulgarities and demoralized 
behavioural designs be allowed to show and exercise chivalry 
in showmanship? A sincere learner’s living assessment is 
terribly buffooned in the exhibitionism of scholarship running 
riot in a crazy world of automation. It is, indeed, a blessing 
that Tagore’s Santiniketan is yet insecuredly aloof from such 
kind of abrupt sensationalism that is continually eating up the 
Vitalities of an otherwise enriched country of ours to contribute 
to the advancement of global learning and civilization. 

To maintain the spirit of creative consciousness and unhin- 
dered pursuit of knowledge and learning, Santiniketan is now 


ith renewed spirit of enthusiasm and 


coming up again wi 
endeavour. Accordingly, the residential character of this 


august institution is being re-thought : 


We have given topmost priority to the restoration of the 


residential. character of the university and have been 
trying to increase hostel accommodation. More than a 
hundred seats have been added by constructing a new 
girls’ hostel, renovating existing buildings and undertaking 
minor constructions. We expect to build new hostels to 
accommodate another 200 students, 50 seats being reserved 
for students from outside the State. Similarly, about 70 
residential quarters for the teaching staff and karmis will 
soon be built. It. is extremely desirable that quarters 
should be made available for teachers from other parts of 
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the country so that the faculty becomes truly national in 
its composition. 
—Visva-Bharati Samavartana, ‘“‘Address 
of the Upacharya Professor Nemai 
Sadhan Bose”, Santiniketan, Decem- 
ber 6, 1988 


That Visva-Bharati, to be a true representative of India, 
is undergoing rapid re-orientation in manifold programmes 
of activities can be very well assessed from this poignant 
note. 

Apart from the fact that Santiniketan has an arduous 
responsibility to steer the nation under trying situation, the 
role of Visva-Bharati as an international seat of learning 
necessitates renewal of evaluation. Who denies that even now 
Santiniketan has the incomparable attraction to draw nearer 
to her scholars from all corners of the world ? Who, again, 
ignores the fact that Santiniketan even now spreads the 
message of universal brotherhood of mankind ? 

Re-awakening of the spiritual, aesthetic and creative cons- 
ciousness of humanity is what Santiniketan from time 
immemorial inspires and stimulates, The essence of the inner 
‘P that seeks union with the beyonding, the infinite, the search 
for creative and aesthetic wonders of the objects of this 
universe, the advancement of inner visions and their manifes- 
tations are given a new dimension in the serene and blessed 
mood of Santiniketan. She endears in our joy and sorrow, 
sympathizes in our moments of sorrow, failure and desolation, 
soothes in our loss and disappointments, guides in our aimless- 
ness and frustration. A mother is she when we are children in 
her vast open atmosphere, a guide in our little bits of endea- 
vour or meditation in pursuit of erudition. A prompter in 
natural edification of mankind, she directs in her boundless 
blue horizon the lesson of modesty, simplicity, forbearance 
and devotion. She is present wherever we go. She isa 
constant inspiration to whatever is just, good, worthy and 
beautiful. She teaches the lesson of endless love and affection. 
She also teaches how to firmly act against dishonesty, stupidity 
and injustice. An everlasting lustre in all darkness and despair, 
she fondly leads us to light and fulfilment. How can we think 
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of Santiniketan else than all these infinite sources of inspiration 
and contentment ? 

Looking ahead with poignance and vision, Santiniketan 
marches on with inner grandeur and resolution. The training 
of mind mingles here with the training of aesthetics. Freedom 
is not only an essence of enchantment here but also a conti- 
nual source of self-understanding and self-enrichment. The 
functions and festivals are not merely observed here with 
routinized aim of performance with exquisite marks of origi- 
nality and distinction. The pupils are taught here not to learn 
alone but to be learnt by their teachers. The relationship 
removes all barriers of distance and Santiniketan knows well 
how to endear one and all. Is there any seat of learning any- 
where in the country where the little learners are in full 
freedom of exchange of opinions and more freely with the 
Acharya (Chancellor) of the university whom they treat 
closely as their playmate as well as their guide and guardian ? 
The heart of Santiniketan pulsates in every nook and corner. 
The boys and girls of Santiniketan do feel that pulsating 
heart-beat anytime and anywhere. They always carry with 
them the eternal message of Rabindranath : 


For over thirty years through much suffering and sacri- 
fice I have borne the burden of our responsibility to the 
best of my power. I have never spared myself nor counted 
any cost too great for the purpose. I can, therefore, claim 
of you an active allegiance to our work. From our students 
we do not merely demand fees; we demand your sacrifice, 
your resolve to fulfil our mission in your daily lives unde- 
flected by circumstance. The immediate sphere of your 
work may lie far away from our place but you must know 
that on your self-giving in truth depends the very existence 
of our Ashrama’s inmost ideal. I never desired any return 
for what I myself have given throughout my life. Let the 
Ashrama be compensated by your devotion to its essential 
being which dwells above its codes and methods of study. 
May you be spiritually united with us by your acceptance 
of the great task which the Ashrama has taken upon itself. 

—Santiniketan Vidyalaya, 1901-1961, “To the 
Ex-Students”, Visva-Bharati 1961 
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Blessed as they are with the invaluable words of the 
Gurudev, the students of Santiniketan pray for the union of 
their little self with the boundless will and purpose of the 
Infinite : 


Let only that little be left of me whereby I may never 
hide thee. 

Let only that little of my fetters be left whereby I am 
bound with thy will, and thy purpose is carried out in my 
life—and that is the fetter of thy love. 

—Gitanjali, XXXIV 


This, then, is Santiniketan where the prayer-song is sung in 
the blessings of silence, the inner mind awakens with the 
perfume of promise of a better tomorrow, a better world of 
love, sympathy and co-operation. It might be really very 
appropriate to ponder over the following that reminds us of 
the strenuous task to resolve, and continue the onward march 
of Santiniketan : 


On February 19, 1940 Mahatma Gandhi visited Visva- 
Bharati. Addressing Gandhiji, Gurudeva wrote. ‘‘Visva- 
Bharati is like a vessel which is carrying the cargo of my 
life’s best treasure, and I hope it may claim special care 
from my countrymen for its preservation.” Gandhiji 
replied that the Poet’s appeal had gone “straight into” his 
heart. He further wrote, “Visva-Bharati is a national 
institution. It is undoubtedly also international. You 
may depend upon my doing all I can in the common 
endeavour to assure it permanence. Though I have always 
regarded Santiniketan as my second home, this visit has 
brought me nearer to it than ever before.” To Indiraji, a 
visit to Santiniketan was a pilgrimage. I know that our 
new youthful Acharya is conscious of that great heritage 
and the priceless treasure that the Poet left with Visva- 
Bharati as its custodian. Visva-Bharati is a sacred trust- 
It is a golden boat that must ply on. 

—Visva-Bharati Samavartana, “Address of the 


Upacharya Professor Nemai Sadhan Bose.” 
Santiniketan, April 12, 1985 
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Meanwhile, let us join the chorus : 

She is our own, the darling of our hearts, our Santiniketan. 

Our dreams are rocked in her arms. 

Her face is a fresh wonder of love every time we see her, 

For she is our own, the darling of our hearts. 

In the shadows of her trees we meet, 

In the freedom of her open sky. 

Her mornings come and her evenings 

Bring down heaven’s kisses, 

Making us feel anew that she is our own, the darling of our 
hearts 

The stillness of her shades is stirred by the woodland 
whisper; 

Her amlaki groves are aquiver with the rapture of leaves 

She dwells in us and around us however far we may 
wander; 

She weaves our hearts in a song making us one in music, 

Turning our strings of love with her own fingers 

And we ever remember that she is our own, the darling of 


our hearts. 


RELIGION AND RABINDRANATH 


Perhaps the most outstanding contribution with which the 
world is blessed is the religious vision of Rabindranath. That 
there is one and the only one all-embracing religion—the 
religion of Man—is what he alone teaches and shows in reality 
through his creative and critical contributions to educational, 
social. moral, aesthetic and spiritual thoughts and experi- 
ments. 

Deeply rooted to the soil, Rabindranath knows none more 
important than man, and as man appears to his imagination, 
he visualizes the role of man from the innermost call of 
sympathy and awe. The wide world of colour, form and 
attraction appeals to him to see, as Wordsworth does, ‘into 
the light of things.’ To Tagore, seeing, of course, is not mere 
believing as accepting as inevitable and mandatory. He goes 
beyond that. He fashions and fabricates himself. He loves 
the appreciations within and averts the oddities whatsoever 
to mould and replace them anew in the web of creation. The 
total image of man adds to the infinite Strength in him that 
calls forth the most endearing one to be an embodiment of 
joy, love, pain, sorrow, delight, enchantment and all the other 
finer senses and more delicate sensibilities that serve as the 
components of the true religion of Man. 

Religion, then, signifies a vital role of mankind. Rabindra- 
nath considers it as an awakening of the totality in man—his 
sense of goodness, charity, simplicity, his sense of the true 
vision of everything in and around, his sense of aesthetic 


appreciation to his own self in order to adorn the Jivandevata, 
the Supreme Being of Life. 


From the above points of view 


1 t » religion, as Tagore 
considers, is a continual, careful and ci 


Onscious approach to 
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self-betterment and self-purification. This means that everyone 
must have-devotion to duty —duty towards humanity and duty 
to himself. To prepare oneself through step by careful step 
for the service of oneself and that of humanity shows a new 
dimension to religion that is signally directed by human 
consciousness. 

As a matter of fact, true religious sensibilities enable a 
man to love and endear his own society, his own country, his 
own manners and customs, and, above all, his own self. All 
these serve as the basis of altruism—the goodness of one and 
all. Is there any better religion ? 

To Rabindranath, religion is nothing but an askesis—-a 
solemn resolution to be good, perfect, faithful and sincere to 
oneself as well as to others. And the vision of God is that of 
the infinite presence and guidance within by the Lord of the 
ardent askesis. In aiming at self-betterment through self- 
development what is most essential is to exercise one’s own 
sensibilities through creative and aesthetic endeavour. The 
role of individuality, therefore, serves as the foundation of one’s 
religious vision. Cowardice in imagination affects and dwarfs 
an individual’s inherent idea of religion. It cages him to 
adore and accept superstitions and mockeries. It belittles his 
own unique self. It blocks all avenues of individual endeavour 
and execellence. It hides the infinite power of creating anew. 
It mars the vision of re-awakening of man as man. It gives 
birth to ignorance which happily breeds in the fertile soil of 
superstition. In fact, it tempts mankind to become prisoners 
of indecision, violence and hatred. ‘Apathy and ignorance’ as 
Rabindranath gravely warns, ‘are the worst forms of bondage 
for man.’ Who ignores that the so-called civilized world of ours 
even now embraces bondage in the name of religion ? 

The education of sympathy, marooned and lopsided in the 
abracadebra of senseless sentimentalism, awaits an immediate 
renewal, Otherwise, sham religion, as Tagore categorically 
points out, would allow passivity and inaction, camouflaged 
behavioural designs and artificialities in manners and customs. 

To widen the map of the mind is the true strategy of 
revival of the mind of mankind. And true religion will always 
afford ample sources of sensibilities to negotiate the untoward 
forces of dismal disillusionment. The obsession writ large on 
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the face of humanity is born not out of a man’s inabilities to 
create and react but to allow humiliation to reign supreme. It 
is a peculiar pleasure that a man receives out of self-humiliat- 
ing forces that bring about a state of careless slumber in him. 
He, then, seeks religion in the form of flatteries and denuncia- 
tions. He thus entraps himself only to be enclosed in darkness, 
desolation and gloom. The little enclosures are ill facets of 
the fate of man submitted at the feet of extinction of 
personality. What a wailing of the debased humanity ! 

A true humanist, Rabindranath strikes at the root of this 
sham religion adored and endeared by mankind in nothingness. 
He warns that religion thus caged and cornered would be a 
powerful weapon to shatter the invaluable sensibilities of man. 
He emphasizes on the fact that the true religion of man is to see 
everything in the light of the sense of the infinite and to work in 
the inspiration received through the sense of the infinite. This 
would be the greatest achievement of mankind, the worthiest 
religion that man seeks and seeks frantically. Religion would 
foster humanity in the same way as health does and as health 
and mankind are interrelated. Itis far above selfishness that 
narrows a man’s vision and dwarfs his wide outlook, It is as 
it should be within and around him, and serves as an unending 
Source of protection for easy and Spontaneous flow of creative, 
aesthetic and humanistic imagination. 

Born of a sensitive, romantic temperament, 
religious life was essentially his very own. 
the faith of an artist—everlasting, unprovocative and deeply 
delved in the belief in the victory of man. Prized with a 
brilliant self which might be expressed in the words of the 
Mandukya Upanishad as ‘the subtle self’, an all-time dreamer 
in the well-being of the universe, he chooses the avenues of 
the pathbhola pathik, the wandering ministrels to discover 
and enjoy the finest sensibilities of humanity. 
of God or the divinity of man as otherwise 
longer remains an idea even in his romantic i 
it gradually weaves the majestic portrait of man 
The maner manush or the man of the heart co 
wide blue horizon out of the camouflaged s 


man creates without being careful 
sequences, 


Tagore’s 
The life signifiies 


The humanity 
interpreted no 
magination but 
par excellence. 
mes out in the 
urroundings that 
of the follies of con- 
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But this, as Tagore hints at again and again, necessitates 
a preparation—physical, mental and social. In fact, he himself 
proves the religion of the body, mind and the world at large 
not through theories alone but essentially through practical 
‘experiences. Experiments made in his own Poet’s School, 
Siksha-Satra, work programmes launched in Sriniketan and 
Santiniketan and, prior to those, in Shilaidah show and reflect 
his belief in work as worship. 

From his early life right at the stage of his initiation as a 
Brahmin through the holy thread ceremony, the powerful 
effect of the Gayatri Mantra on imagination made him 
believe in the supreme being inseparable from himself that 
serves as an exponent of religion. He writes : 


I felt sure that some Being who comprehended me and my 
world was seeking its best expression in all my experiences. 
To this Being I was responsible, for the creation in me is 
His as well as mine... . I felt that I had found my religion 
at last, the religion of Man, in which the Infinite became 
defined in humanity and came close so as to need my love 


and co-operation. 
—Religion of Man 


Although Rabindranath does not explain here what he 
means by creativity, humanity, co-operation, love, self-expres- 
sion, the Infinite, the Being either in isolation or through 
comparative analysis and discussion, it is evident that religion 
creeps in and is intensified in diverse forms in him, which, he 
thinks, are the avenues of manifestation of personality. The 
sub-conscious mind takes the prominent role of identifying 
and implementing these finer sensibilities towards nobler vision 
and actualization. And ultimately, in the words of Tagore, 
religion and poetry are ‘wedded to each other’. Religion, he 
adds, has preferred to follow the current of one’s own 


temperament : 


Its touch comes to me through the same unseen and 
trackless channel as does the inspiration of my songs. My 
s followed the same mysterious life of 


religious life ha: 
Somehow they were wedded 


growth as has my poetical life. 
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to each other, and though their betrothal had a long period 
of ceremony, it was kept a secret to me. 


—Religion of Man 


Placing religion and poetry on an identical platform is an 
altogether new dimension of religion that Tagore exposes for 
the ill-fated world bruised in blunt sympathy and coerced co- 
operation. The sensitive poet has revived folk religion—the 
religion that serves as an inseparable agent of marriage of 
minds. One cannot but wonder how the seedling of an 
international university so carefully nursed and allowed to 
Spontaneously grow in freedom by him Proves the point of his 
sensitive imagination in actuality from the web of romantic 
poetry to the down-to-earth reality of life. 

Tagore’s concept of religion better expressed in his words 
as the ‘religion of Man’ has become a way of criticism of the 
present day crisis. Lost is the paradise which bewails the 
battered lot of a sensitive Samson in the lost art of seriousness, 
Mere revolution in affluence as the craze for the so-called 
modernity puffed up with the unending spree of mechaniza- 
tion, automation and cate-free €asy-go life would certainly 
lead to massacre of consciousness as revealed in today’s world 
of restlessness. To Spurn true religion that saves humanity 
from extinction is, as Tagore always warns, to welcome the 
wolf of human aggression in place of cohesion. 

A poet who makes a clarion call to the world humanity 
with the words of longing for nearness and intimate relation- 
ship as the outcome of true religion, Tagore upholds man 
and his infinite power of vision as the supreme source of truth, 
beauty and goodness. Not mere association but a deep involve- 
ment in every aspect of life widens the horizon of religion and 
gives a new meaning of man’s sense of earnestness and devo- 
tion to the service of mankind. This indicates an avenue of 
truth revealed in religion in the form of ceaseless humanistic 
endeavour. 

What, then, should be the truth of mankind from the 
religious point of view ? Tagore explains the role of education 
as an answer to this question, Education, as he firmly believes, 
pulsates life from all corners, awakens the mind fully, allows 
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one to manifest and fillips one to be perfect. As Rabindranath 
states : 


Every moment inspires us to manifest ourselves. The 

fundamental point of the universe is manifestation. 
—Rabindra Rachanavali, “Visva-Bharati” Vol. XI 
{Translated by me] 


The purpose of true religion is manifestation of humanity. 
This escalates all narrowness of outlook and bondage in the 
form of idealized superstitions, forced beliefs and suppression 
of individuality. That a man fondles parochialism and certain 
forms of superstition proves the point that his education is 
jeopardised in misinformation and doled out personality. He 
has certainly buried the endless fountain of manifestation 
with the heaps of stones and dust that the heart has so long 
treasured for allowance of inaction. It isa form of slumber 
that virtually seals the inner spirit of askance and efflorescence. 
It does not allow mankind to nurture the unending aspiration 
for fulness of manhood. Rabindranath highlights this fulness 
in his comments on the role of education : 


Education is necessary for the sustenance of endless 


aspiration for the totality in man. 
—Santiniketan Patrika, “Akangksha”’, Pous 1326 B.S. 
[Translated by me] 


Religion, therefore, makes room for creation, and the 
creative and aesthetic vision, as Tagore points out, shows the 
avenues of reaching the spiritual heights of emancipation of 
the individual. In sucha state of mind, man discovers his 
cidakas, the sky of the mind when he can ventilate his views 


in the Tagorean mood of frankness : 


Free am J, distinct am I, alien am I, 
Light am I for e'er 


The fountain am I for creative flair r 
—Sesh Saptak”, Rabindra Rachanavali, Vol. Ilf 


Poem No. 22 [Translated by me] 
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Elsewhere Rabindranath explains this emancipation of 
individality through the conception of God whom he compares 
with children as a creator. He places both on the same plat- 
form as creator in the hope that the most precious gift—the 
gift of creation—that God has bestowed upon man would be 


worthily experienced and exercised for the well-being of 
humanity : 


That to create our own world has been the purpose of 
God, we see when we find that even as children we had 
our one and only pleasure in that play where, with trifling 
materials, we gave expression to our imagination. 
That is more valuable to us as children than gold or 
bank notes or anything else. The same thing is true with 
regard toevery human individual. We forget the value 
of the individual creative power because our minds become 
obsessed with the artificial value which is made prevalent 
in society by other people’s valuation of a particular 
manner of living, a particular style of respectability. We 
force ourselves to accept that imposition and we kill the 
most precious gift that God has given us, the gift of 
creation, which comes fom His own Nature. 

God is creator, and as His children we, men and women 
also have to be creators, 


—The Modern Review, “The School Master” 
October, 1924, 


Man, idealized as the exponent of God, is a natural concept 
of Tagore’s religious sensibilities. He accepts victory as well as 
defeat as the variations of his personality. He surrenders his 
will at the feet of the Almighty only to Strengthen himself for 
better days to come when he will be able to manifest his 
sensibilities in fulness. 

Rabindranath first makes the doors of rel 
by honouring man to be the only exponent of religion and as 
such, idolatry of a chosen place or people necessitates replace- 
ment in the form of world-loyalty which can only be a reality 
when one is imbibed with the spirit of the God of 
awaiting one’s ardent response. 


How can one respond ardently ? How can one be truly 


igion wide open 


humanity 
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religious ? Tagore beckons everyone with the call of tireless 
striving that would ultimately bring forth the victory of man- 
kind. Love would be the guiding force, and service to huma- 
nity would be the truest service to God—Naranarayana, Love 
to be enkindled within, calls forth emancipation of indivi- 
duality. To be armed with sincerity, steadfastness to truth, 
goodness and righteousness is to be forewarned against all 
obsessions that blur the vision of humanity. 

Today, the world is approaching the hours of redemp- 
tion. Religion or no religion, man is to be saved from man. 
The crisis of civilization is, indeed, the crisis of the lost art 
of seriousness, the lost paradise of searching within oneself in 
order to make oneself true, good and beautiful. The crisis of 
character, of devaluation of age-old values, culture and sensi- 
bilities needs a fitting reply for a true home-coming of man as 
man. 

When would religion show our avenues of home-coming 
unless guided by a saint-seer like Rabindranath ? 


‘WHEN MY PLAY WAS WITH THEE’ 


To one who looks upon oneself as the Partner to the 
endless and the infinite, life undoubtedly makes a different 
meaning. The search goes on for the man of the heart comes 
nearer and slips away so soon. The beginning is boisterous, 
pulsating, illuminating. The friendship presents one with 
warm love to be lost within in order to be enkindled with the 
freshness of vision. The play continues eternally. 

Rabindranath who sings the eternal joy of mankind, shows 
in his own unique quest for the endless and infinite the 
natural meeting of minds. The man of the heart cannot but 
appear and beckon him to play the drama of humane expe- 

rience. Joys, woes, Sorrows, sufferings, bereavement—all 


come out in singularity to speak like one who endears under 
diverse moments of life, 


whoever comes to meet 
the end of the Poet, the d 
problem of shyness nor 
is the constraint that stand 
The play goes on. 
time present should be 
from words received t 
shake off slumber to 
numberless forms, 
welcomed in genero 


The meeting is most natural for 
the Poet knows no formalities. From 
oors are wide open. Neither any 
even of an unusual feeling of fear 
s in the way of marriage of minds- 
As the friend knows no loneliness: 
honoured. The heart with all response 
hrough the splendour of flowers must 
brave the old days of confrontations i” 


Beauty with all splendour awaits to 
sity : 


; 5 ; n 
Langour is upon your heart and the slumber is still ° 
your eyes, 


Fas not the W 


in splendour ami 
the ti 


; jon in 
ord come to you that the flower is reig” 


no 
ong thorns ? Wake, oh awaken! Let 
me pass in vain | 
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At the end of the stony path, in the country of virgin 
solitude, my friend is sitting all alone. Deceive him not. 


Wake, Oh awaken ! 
— Gitanjali, LV 


To the Poet, the Divine Spirit, whom he cannot but visua- 
lize as a friend, must be greeted with the ‘sweet music of 
pain’ whenever his footfall echoes in the ever increasing 
barriers of detachment : 


What if the sky pants and trembles with heat of the 
mid-day sun—what if the burning sand spreads its mantle 
of thirst— 

Is there no joy inthe deep of your heart? At every 
footfall of yours, will not the harp of the road break out in 


the sweet music of pain ? 
—Gitanjali, LV 


The harp of the great Seer is resonant with the tune of 
greetings. The Poet feels that He has come, sat by him but 
has departed with no response received from him. The play 
remains unattended, the beckoning sans response : 

He came and sat by my side but I woke not. What a 
cursed sleep it was, O miserable me ! 

He came when the night was still : he had his harp in 

his hands, and my dreams became resonant with its 


melodies. 
Alas, why are my nights all thus lost ? Ah, why do 


I ever miss his sight whose breath touches my sleep ? 
—Gitanjali, XXVI 


The sight of the Great Master who came but unfortunately 
not attended to is the source of eternal askance in the mind of 
the Poet. A sense of restlessness turns the wheels of his imagi- 
nation towards the land of sorrow for the loss of the great 
music. His yearning serves as a stimulant to search for the 
eternal Partner to play the game of joy and contentment. 
He wanders in his own mind. He accepts every bit of expe- 
rience of refusal or absence of the Partner to be a preparation 
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for delving deeper and deeper into the roots of humanity and 
simplicity. He sings out in words of confession : 


My desires are many and my cry is pitiful, but ever 
didst thou save me by hard refusals; and this strong 
mercy has been wrought into my life through and 
through. 

Day. by day thou art making me worthy of the simple, 
great gifts that thou gavest to me unasked—this sky and 
the light, this body and the life and the mind—saving me 
from perils of overmuch desire. 

— Gitanjali, XIV 


The abundance of the gifts received from the Great Master 
has brought about a sense of awe and wonder. The amaze- 
ment, for the Poet, is spontaneous. He wants to discover 
himself through humble submission to the Creator of great 
music. He runs wild for learning the lost tune that beats in 
his heart from time out of mind. He plunges deep into the 
source of tune that occasionally flashes like lightning in his 
mind. He practises in imperfection only to submit his utter 
failures at the feet of the most endearing Singer : 


I know not how thou singest, my master ! 
I ever listen in silent amazement. 

The light of thy music illumines the world. The life 
breath of thy music runs from sky to sky. The holy 
Stream of thy music breaks through all stony obstacles and 
rushes on. 

My heart longs to join in thy song, but vainly struggles 
for a voice. I would speak, but speech breaks not into 
Song; and I cry out baffled. Ah, thou hast made my heart 
captive in the endless meshes of thy music, my master ! 


—Gitanjali, 111 


f To be ‘captive in the endless meshes’ of the master’s music 
is to enjoy the enchantment of the great moments to come— 
the moments of ecstasy filled with the infinite pleasure of the 
nearness to the Great Master. The heart awaits an eager 
welcome, the mind a solemn preparation for renewal of the 
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good, the beautiful and the sacred. As time wanes, the Poet, 
in moments of loneliness, shares his joy with the illuminated 
presence of the Creator in the form of a beloved in the serene 
atmosphere. The joy in him brings forth a new meaning, an 
altogether new offspring of eternity. With wild running of the 
wind, the laughter of the beloved awakens the lovely lilies, 
welcomes the variegated butterflies and springing jasmines. 
Now is the time for him to bathe in the flooded river of 


joy ! 


Ah, the light dances, my darling, at the centre of my 
life; the light strikes, my darling, the chords of my love; 
the sky opens, the wind runs wild, laughter passes over 
the earth. 

The butterflies spread their sails on the sea of light. Lilies 
and jasmines surge up on the crest of the waves of light. 

The light is shattered into gold on every cloud, my 
darling, and it scatters gems in profusion. 

Mirth spreads from leaf to leaf, my darling, and gladness 
without measure. The heaven’s river has drowned its banks 


and the flood of joy is abroad. 
—Gitanjali, LVII 


With the ardent yearning for becoming a lifelong partner 
to the King of kings, the Poet has the strong belief saddled 
with the armour of the ‘endless play of delight’. The perfect 
union between the Creator and His prayee has the preordinate 
statement of simplicity : 


In my heart is the endless play of thy delight. In my 


life thy will is ever taking shape. 
— Gitanjali, LVI 


But this union is not without its preparation in the form 
of self-purification. The Poet submits his own shortcomings, 
implicit or otherwise. He admits the overabundance of passion 
that serves his erudition and judgment. He also admits the 
paltry happenings of life that sometimes take the upper hand 
even in the most unwelcome manner. A temptation, indeed ! 
Where morality is debased, humanity is nabbed in nonsense 
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accomplishments. The heart loses to uphold edification of 
which mankind vainly boasts. Might becomes a king—most 
powerful and oppressive—to show its back to the glory of 
humanity. 

What, then, does Rabindranath really pray for with the 
play of his music in words ? The answer is : 


This is my prayer to thee, my lord—Strike, strike at the 
root of penury in my heart. 

Give me the strength lightly to bear my joys and 
sorrows. 

Give me the strength to make my love fruitful in 
service. 

Give me the strength never to disown the poor or bend 
my knees before insolent might. 

Give me the strength to raise my mind high above daily 
trifles. 


And give me the strength to surrender my strength to thy 
will with love. 


—Gitanjali, XXXVI 


The offerings in the form of the play of music in words as 
the Poet makes in evanescent hues indicate his belief in the 
great awakening—the moments of sorrow and pain tilting in 
the heavenly balance of the bliss of happiness. The peep is 
there. The poet has his eyes—the inward ones, of course— 
wide open to visualize the great coming. The inner chords of 
his heart receive the magic cadence. He is awakened with the 
eternal call of the Lord to create and create anew. The sense 
of devotion is merged in the modesty of submission. Time 
allows the Poet to re-orient his experiences and expressions. 
As the call is within, and the strings of the direction of the 
Great Creator are in the form of formless chords, greater 
awakening and déeper devotion naturally call forth the Poet’s 
attention. A better balanced mood in imagination and expres- 
sion is the only offering that he might place at the altar of the 
Infinite. The most pulsating moment for him is the reward 
that he desires to receive in admitting the debt he owes to the 


Creator who, he sincerely believes, resides in his heart of 
hearts, 
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He it is, the innermost one, who awakens my being with 


his deep hidden touches. 
—Gitanjali, LXXII 


A great admirer of the beauty of Nature, Rabindranath 
believes in the indomitable force which Nature affords man- 
kind. The vast sky, the open fields, the blue horizon, the 
rivers, lakes, streams, seas and the oceans are inseparable 
parts of the stream of life that presents everyone with the song 
of sustenance. In the journey of life, what is of utmost 
importance is the renewal of life like a flower hidden in dark- 
ness—a temporary obstacle created by the Lord. Frustration 
and desolation are testing items of life, failures and limitations 
pointers to re-think and try again. The veil of darkness shows 
the light covered just behind. The Poet prepares himself with 
the proper tunes to sing the song the Master hints within. The 
delight of singing awaits the signal of performance—continual, 
cautious, creative, critical and evaluative—not without cease- 
less endeavour but with stick-to-itiveness to reach the apex 
of perfection. The song must replace the drooping lotus of 
dusk with the crest of an awakening dawn to be refreshed in 
the inner spirit of the vision of life. 

Let all senses play their vital an 
ever forms the mind endears. 
welcome abstractions and inconsistencies to be a true follower 
of avenues to righteousness and honesty, perfection and purity. 
The preparation awaits further inroads to the mind to find out 
what the Lord of beauty, truth and goodness fondly aspires 
to be exercised in the innermost touch of sensibilities. The 
Lord for whom the Poet arranges all his humble offerings does 
not, as he feels within, reside in pomp and affluence but in 
poverty and simplicity. His footsteps echo in the abode of ‘the 
poorest, and lowliest and lost.’ Since he thinks he is not in 
close touch with them, he might not hear the footsteps of the 


Eternal Spirit. 
But, then, undaunted as the Poet is, he knows no end of 
his endeavour to see the man of his heart. For him, freedom 
e. And as the Creator Himself can- 


shakes hands with bondag 
not avert the latter, deliverance is born out of the bonds of 
creation. It so happens to the Poet that the very way of 


d essential roles in what- 
Let the inner awakening 
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offering is a camouflaged strategy—a strategy that kisses 
bondage. He does not want to be enmeshed in his own 
creation, Nor does he want to be diminished in his own self. 
The mind is to be made a homeland of the best image of man 
as man. It makes a long journey, strenuous, tiresome, nagging 
but the beckoning follows, with the cry of the Poet, the great 
traveller, in the form of ʻO where ? and awaits the flood of 
assurance from the infinite ‘I am !’ 

Weariness, as the Poet presents in the incomparable music 
of words, prays for the Lord’s forgiveness, It prepares him to 
verify the shackles of insecurity, the feebleness the very rest- 
lessness in him each amply contributing to the birth of the 
sense of disbelief and disappointment. Fora fresher gladness 
of awakening, the Poet sings the song of renewal to remove 
the deepest veil of darkness and rises up with the joy of the 
endless : 


And today when by chance I light upon them and see 
thy signature, I find they have lain scattered in the dust 
mixed with the memory of joys and sorrows of my trivial 
days forgotten. 

Thou didst not turn in contempt from my childish play 
among dust, and the steps that I heard in my playroom 
are the same that are echoing from star to star. 


—Gitanjali, XLIII 


The Poet is keen with the mind prepared to receive the 
darling of his heart because he has the continual feeling within 
him : ‘He comes, comes, ever comes’. And so, in sunshine of 
joy and, rain of sorrow, the golden touch of the Master’s feet 


will, as the Poet firmly believes, adorn the little shrine of his 
mind ; 


In sorrow after sorrow, it is his steps that pass upon my 


heart, and it is the golden touch of his feet that makes my 
joy to shine. 


—Gitanjali XLV 


ns tender and silent mystery of love as the Poet feels 
within his mind takes a new pattern in the chord of his play 
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of music. The birth of a child, the undiscovered beauty of its 
happy play in the mother’s womb, the smile of the crescent 
moon with the very advent of the new-born—all take a sweet 
dip in the wonderpool of words. The origin, for example, of 
the child’s smile finds a new meaning in the words of music : 


The smile that flickers. on. baby’s: lips when. he sleeps— 
does anybody. knew. where it. was- born, ? Yes, there is a 
rumour that a young pale beam of a crescent moon touched 
the edge of a vanishing autumn cloud, and there the smile 
was first born in the dream of a dew-washed morning —the 


smile that flickers on baby’s lips when he sleeps. 
—Gitanjali, LXI 


And again, 

The sweet, soft freshness. that blooms on baby’s limbs— 
does anybody know where it was hidden so long? Yes, 
when the mother was. a young girl it lay pervading her 
heart in tender and silent mystery of love—the sweet, 


soft, freshness that has bloomed on baby’s limbs. 
—Gitanjali, LXI 


The child, a symbol of infinity and eternal wonder, brings 
forth new images of askance for the Poet. He is enamoured 
with the child’s endless play on the sea-shore of restless 
water—-the sea-shore of the drama of human life. It represents 
the point of balance of human wisdom and askance, the poig- 
nance of human existence. It teaches the lesson of weathering 
the innumerable and unimaginable storms of life—the lesson 


that heightens human sensibilities. 
Apart from the fact that the child is a wonder of wonders 


representing like a fisherman the game of eternal joy in the 
sea-shore of human life, the poet portrays it as the highest 
embodiment of forbearance : 


Tempest roams in the pathless sky, ships get wrecked in 
the trackless water, death is abroad and children play. 
—Gitanjali; LX 


lares, be allowed to play its 


Let the child, as the Poet dec i 
No robe is worthier for it 


natural game in its own entirety. 
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than to be shorn of any dress sans the mother Earth to play 
boisterously. His ardent request to the mother of the child to 
see it asthe partner of an ideal play of music is marked with 
frankness : 


Mother, it is no gain, thy bodage of finery, if it keeps 
one shut off from the healthful dust of the earth, if it rob 
one of the right of entrance to the great fair of common 
human life. 

— Gitanjali, VIII 


The lesson that the Poet learns from the child makes him 
proud of being a beggar to ask for the alms of self-enrich- 
ment—to see and enjoy the world with all its aroma of 
excellence. 

The delights of the mystery of the universe as the Poet 
feels, make him aware of the time that slips away very rapidly. 
He cannot take many alternatives of attempts in his choice. 
He feels ashamed within himself that he is not yet prepared 
to offer his best treasures of the heart to the Supreme Beauty 
that appears before him in the form of the Great Mother. The 
indebtedness he ows to her can, as he thinks, be repaid 
through the garland of the ‘tears of sorrow’. Sorrow would, 
indeed, be the most appropriate offering in return on the part 
of the Poet for abundant grace received from time to time : 


Mother, I shall wear a chin of pearls for thy neck with 
my tears of sorrow. 

The stars have wrought their anklets of light to deck 
thy feet, but mine will hang upon thy breast. 

Wealth and fame come from thee and it is for thee to 
give or to withhold them. But this my sorrow is absolutely 
mine own, and when I bring it to thee as my offering thou 
rewardest me with thy grace. 


—Gitanjali, LXXXII 
This grace, the poet believes, has its other side, too. Itis 


the only worthy dividend he so earnestly pines for, because 
pain in the form of sorrow, joy, love or suffering becomes the 
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most endearing subject-matter of his song offerings to the All 
Beautiful. As he categorically states : 


It is the overspreading pain that deepens into loves and 
desires, into sufferings and joys in human homes; and this 
it is that ever melts and flows in songs through my poet’s 


heart. 
—Gitanjali, LXXXIV 


In the music of pain or sorrow is the incarnation of the 
great awakening for meeting the representative of the endless 
whom the Poet identifies as the most welcome guest in his 
home of desolation. He is prepared to receive Him with 
deepest devotion : 


I will worship him with folded hands, and with tears. 
I will worship him placing at his feet the treasure of my 


heart. 
—Gitanjali, LXXXVI 


With the resolute belief that his ‘forlorn self’ will be his 
‘last offering’, the Poet solemnly prays for the ‘sweet touch in 
the allness of the universe’ he has received from time to time 
in the aura of creative consciousness. The speech in him that 
profusely floured like a fountain finds a new language in the 
music of silence. The varied and eventful experiences of the 
Poet’s life now seek the playmate in emptiness. It is, as he 
poignantly feels, a queer turn of consistencies which make no 
meaning for consequential acceptance for him. He wonders 
in words of benign confession : 


Full many an hour have I spent in the strife of the good 
and the evil, but now it is the pleasure of my playmate of 
the empty days to draw my heart on to him; and 1 know 


not why is this sudden call to what useless inconsequence ! 
—Gitanjali, LXXXIX 


On the ocean of light, the Poet extensively experiences 
the enjoyable moments that bring forth the hidden lotus with 
all its beauty and splendour. The time for bidding farewell is 
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to confess the ultimate encounter with the all time playmate 
who is, as the Poet thinks, ‘formless’ or ‘beyond touch’ and 
the greatest fulfilment of meditation in song offerings : 


In this playhouse of infinite forms Ihave had my play 
and here have I caught sight of him that is formless. 

My whole body and my limbs have thrilled with his 
touch who is beyond touch; and if the end comes here, let 
it come—let this be my parting word. 

—Gitanjali, XCVI 


In the Poet’s incomparable play with the endless, formless, 
love takes an altogether new meaning. Sometimes it stands for 
a partner and, at times, a liberator. And as a partner, it is high 
time for him to sit face to face and sing the song of dedication 
together in an aweful atmosphere of silence : 


Now it is time to sit quiet, face to face with thee, and 
to sing dedication of life in this silent and overflowing 
leisure 

—Gitanjali, V 


In the Browningian fashion of making a last ride together, 
Rabindranath, too, finds a note of optimism in searching the 
beloved in the empty bed for ‘a Stray petal or two’ of roses. He 
Spreads himself with a new perfume of promise : 


I sit and muse in wonder, what gift is this of thine. I can 
find no place where to hide it, I am ashamed to wear it, 
frail as I am, and it hurts me when I press to my bosom. 
Yet shall I bear in my heart this honour of the burden of 
pain, this gift of thine. 

—Gintanjali, LII 


Side by side with love, joy takes a myriad vision in the 
Poet’s music of words. It brings forth riot through laughter 
in awakening. It also sits quietly beside sorrow or pain. It 
becomes affluent in nothingness, bright in tears and mingles 
in making union between life and death. To the endless— 
the Poet knows well —this joy is just an offering in 
emptiness, which the King of kings fills in abundance. That 


| 
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alone would be the worthiest salutation. As the Poet 
suggests : 


Let all my songs gather together their diverse strains 
into a single current and flow toa sea of silence in one 


salutation. 
—Gitanjali, CII 


The cadence of music lasts eternally. The playtime is over. 
Silence reigns supreme. The voice seeks depth in silence. The 
playmate shows the wonderful sight for the Poet. The world in 
all silent stars bends down on the feet of the Eternal Playmate. 
Why not join the prayer ? 
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